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EDITORIAL NOTE 


The object of the Editors of this series is a very 
definite cue. They desire above all things tliaij 
in their humble way, these books nhtdl be the 
ambassador? of good-will and understanding 
between East and West—-the old world of 
Thought and the new of Action. In this en¬ 
deavour, and in tlieir own sphere, tliay are but 
followers of the highest example in the land. 
They are confident that a deeper knowledge of 
the great ideals and lofty philosophy of Oriental 
thought may help to a revival of that true spirit 
of L’karity which neither despises nor fears (he 
nations of another creed and colour. 

L. URANMER-BYL'G. 

S. A. KAPADIA, 


Kokxhhbwc Sgctetv* 

31 , Cbqwtol Rdap, _ 
Ke>bih»tom p BM\ 




BUDDHIST SCRIPTURES 


INTRODUCTION 

To what extent can we speak of Buddhism && a 
religion—a system which rejects a belief in an 
immortal boiiI Rod an eternal God J Wo shall 
do well not to seek to answer this by biting our 
reply into the limits of a ready-made definition. 
Buddhism implies a certain attitude to the 
univcr&e, a conception which gives meaning to 
life, but it does not look upon the ultimate reality 
of things m personal. It succeeds indeed, more 
than any other system, m evading ultimate 
questions, though even in rejecting metaphysics 
it was unable to remain wholly unmetaphysieaL 
The chief ontological principle of Buddhism is 
that. all compound things are intpermanent; 
and it went on to assert that alt things are com¬ 
pound except space and Nirvana^ The neK ia 
compound, and hence impermanent.. When the 
individual ia analysed into body and mind with 
its qualities and functions, wlmi is there remain- 
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big behind ? The soul, StniBU, the Vedantin, 
that permanent entity which is in reality identical 
with the absolute and eternal Brahma. But the 
Buddhist answer was that there is nothing re¬ 
maining. The elements of the seif ftfc the self, 
just ae the parte of the chariot rare the chariot. 
Whether this is philosophically or evunpayfchak- 
gically sound is another question. Ibis analysis 
was applied to all things and beings and hence 
al&o to the gods. The gods were not denied, 
but their permanence was, and hence there was 
no pftfumafwiatt or universal soul. of which tho 
gods,, according to the orthodox philosophy h wore 
the manifestations* In this sense Buddhism is 
atheistic* The gods were merely beings, involved 
like ub in incessant change, who by merit had 
acquired their high rank of existence, and who 
would Loflo it when their merit was exhausted. 
They were, as the Sankhya philosophy said P 
officeholders* mid any one by aulhciont. merit 
could attain to that rank. Buddha himself, 
according to the legends of his previous births, 
ec vera 1 times became Sakha (India) and even 
Brahma. In the birth-story of the hare 
(Jataka, Nth 316), when the hare resolve* to 
sacrifice him&elf to provide food for tho brahmin, 
the throne of Sakka T king of the gods, becomes 
hot, and Sakka becomes uneasy on finding that 
there is a being with so much merit who is likely 
to displace him- 
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Buddhism, however, is no theory that the world 
la a concourse of fortuitous phenomena. It 
retained the Indian doctrines of rebirth and 
karma. Karma, “ flotian," ia the law of rause 
and effect applied to the moral world. Every 
action bring* its fruit, either in this life of anot her. 
It makes possible the moral government of the 
world without a moral governor. But action 
can only lead to temporary happiness or misery. 
It cannot-—any more than in the Christian system 
—bring salvation. Salvation, the freedom from 
the circle of birth and death, results from know¬ 
ledge, and the saving knowledge wbieb is the 
essence of positive Buddhist teaching consists in 
the four truths—the fact of Buffering, the cause 
of suffering, the destruction of suffering, and the 
Noble Eightfold Path leading thereto. This is 
the teaching which makes Buddhism a religion. 
Buddhism offers not merely n philosophy, but a 
theory' of lifts for those who are suffering, for the 
weary and heavy-laden, which lias for centuries 
met the religious needs of a great part uf the 
human race. ** In religion," said Hegel, " all 
that awakens doubt and perplexity, all sorrow and 
care, all limited interests of frnilude, wo leave 
behind us on the bonk and shoal of time- , - It i* 
in this native land of the spirit that the waters 
of oblivion flow, from which it is given to Psyche 
to drink and forgot all her sorrows." In no 
religion has this been more deeply realised than 
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in the perfect calm of the Buddhist saint, who 
in hm earthly life haa 11 crossed to the farther 
bhore*” and realised the eternal great Nirvana. 

A» there is no soul, no permanent entity which 
transmigrates, the doctrines of rebirth had to be 
modified in the Buddhist system* The dements 
or factors of tho individual are composed of five 
groups (kiiandhuH): (i) the body, (2) aensationg, 
ity perceptions, (4) the prtdispodtioCLS (aan- 
kharn^J forming the menial and moral character, 
in) ctinseiouanr^, It ia through these groups 
that traL 1 emigration takee place, and the cause 
which leads to rebirth is 11 thirst ps or clinging to 
existence. Impelled by this thirst the being Is 
reborn as an individual in a new existence, higher 
or lower according to the knriua accumulated. 
Rebirth eeayes when tills thirst is extinguished. 
To bring about this extinction many bonds have 
to be broken, errors corrected, and delusions 
destroyed* on the Noble Eightfold Path leading 
to perfect know ledge. 

What the early Buddhists meant by Nirvana 
( M blowing out* extinction ”) hast been much 
discussed, but it is at least possible to remove 
certain mimuaeptratlfl about it. It line been 
confused with another question which has much 
exercised Western thought—what Ijjkffl place at 
death ? la it 

To (Jfrip (■r-ibi'fomnnir in rhf jm 

Ut vac ad I dark mm nod iu hub T 



INTRODUCTION IS 

The nrdinary Buddhist was not oppressed with 
this doubt. Efc knew that the ordinary mnn 
who had not completed the Eightfold Path, was 
reborn. Nirvana is the extinction not of the 
self* but of the clinging to existence. To look 
upon it as the extinction of the soul is merely 
to substitute a question debated by Western 
theologians and materialists. Nirvana may be 
attained during life. It is a further question 
to &*k what- becomes at death of the Ae&hftt 
in whom the dinging to existence is ex¬ 
tinguished. The word Nirvana is used in two 
To assert this La not a mere inference* 
for the two meanings are distinguished in the 
sacred texts. The Nirvana at tained during lifts 
is called .T/.L-N padinf-aa, i4 having the khandka* or 
eleiuenta of Use individual remaining,and the 
Nirvana at death is anupadi^esa, "not having 
the khandha^ remaining.'" All the descriptions 
of Nirvana that speak of enjoying a Usfeful state 
refer to the Arahat who hay attained liberation 
while alive. Buddha won Nirvana when he 
attained enlightenment under the Bodhi-tree. A 
good example occurs in the Discourse of the Right 
Wandering of a Monk (Salta XipuU, U. 13), where 
Buddha is thus addressed : 

Wa iruik Ok 1 ftaci*, GrTit-mimiBLl, <-i prefit wiaUojlJ, 

H f hij LftH cr^J to tba ctherr mui ruwfchwl ^irvjiiiAp 

iipw ahouLd I ith ttw*nk t fthftn dining d^olLlng, 
ftojstilinjT tlbs pnaaimu, rightly ur«idi*r in the tttirEd T 
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The verb lien? used {parinibbuta) for 11 replied 
Nirvana p! is the Fame as used tn tlie account of 
tho death of Buddha; and Buddha shortly before 
hid death, when warning bii^ favourite disciple 
AniLiida that Cbtmda* who gave the food which 
led to his last illness, is not to be reproached for 
it T defines this final Nirvana as amipadi&c£a t 
11 consisting in the complete passing away of 
the elements of being. 1 * 

The quest inn then remains as to wlifit becomes 
at death of the Arah&t who has attained Nirvana, 
That question was put to Buddlm, and be refused 
to answer ifc t but wo can see what the inevitable 
view id on tho Buddhist theory of the self. In 
the account uf Buddha's death there is no hint 
of his mmtinned existence, but only a repetition 
of the Buddhist truth, “ impemianMit are all 
compoundrd things/ 1 In the Questions of 
Milindn the answer irf more definite: ‘'The 
Lord has reached Nirvana with the extinction of 
tho roots which consists in the complete passing 
away of tho khandhas, The Lord has perished, 
Mid it is impossible to point him out, saying, 

1 Here he is ! or * There he it/ But the Lord can be 
pointed out in the body of the doctrine, for the 
doctrine was taught by the Lord." 

But what appears the obvious condudott from 
these passages, and from the Questions of jtfalun- 
kyuputte, Uttiya, and Vaceha, given below, 
ha* not led to harmony in the theories of Western 
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scholars. Some of these views will be found 
discussed in Mrs, Eliys Davids 7 Buddhism, 
The matter ia still further complicated, because 
the later developments of M&lLfiyltaa Buddhism 
did definitely introduce the idea of an after-life 
of blids for the Arahat. The fonri of Buddhism 
which arose in Northern I ndia some four centuries 
after Buddha's death, and which called itself 
MnJifLyAna, L ' The Great Vehicle,** exaggerated 
the view that nil compound tilings arc imper¬ 
manent into the theory that sill phenomena am 
illusory. In lMs respect it u parallel to the 
Vfcd&nta doctrine of M&yi ; and them Is little 
doubt that the Vedanta influenced this develop¬ 
ment, Further, as the Vedanta taught a per¬ 
manent reality behind the illusion of MSyfi, so 
in Mahly&na Buddhism the idea of Nirvana was 
converted into a positive conception, the idea 
of aii eternal reality* in which dwell all the 
Buddhas as pure spirit. But whether thin 
teaching be considered a logical development of 
the original system* or an accretion and corrup¬ 
tion* it is certain that it doca not belong to 
primitive Buddhism* nor to thoso schools of 
Buddhism which have best preserved the original 
Iradition. The reader will find sonic valuable 
information cm ibis question in Dr. B&mett'a 
introduction to The Path of Light in the same 
series as the present volume. 
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The Buddhist Scbi^tiiees 

The Buddhist scripture^ as preserved by the 
Buddhists of Ceylon ami Further India,. are in 
the Pali language, a language related to Sanskrit 
much as Italian is related to Latin ; and lor 
several centuries before and after Christ it was 
spoken in varying diaJecta over most of Northern 
India, Buddha s according to th e Coy Jon tradition, 
died 543 is.Crj but it is generally agreed that 
this date is too early. The latest calculation by 
an Indian scholar, Mr. V. Gopala Aiyer, makes 
the data fifty-six years later, 487 B,C, Imme¬ 
diately after Buddha's death the first council is 
said to have been hold at Rujag&ha [now Rnjgir 
in Bthur on the borders of Bengal), where the 
Vinaya (discipline) and Dhamma (doctrine] were 
recited and fixed. The historical evidence for 
this council is much disputed h hut. it is extremely 
probable that souie such collection was made 
about thie time. Notliing was written down. 
It was preserved, os the Vedas had already been 
preserved for centuries* by memory- It is this 
very fact which strengthens the view that we 
possess a faithful picture of the preaching of 
Buddha, a preaching which extended over more 
than forty years. To determine to what extent 
the discourses have hceu worked up into other 
forms and added to, and especially how the rules 
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uf the Order have DfM v n gradually elaborated, in 
a work for future scholars. 

tn tbe third century b.c, the great king Asoka 
rule<l over Mngadlm, and Buddhism became tbe 
established religion. Missionary embassies were 
sent out, and after the council of Patna, about 
2i3n b.o, p Asnka’a own son Mohinda carried tho 
faith to Ceylon, ft was not untii ItfO years 
after his arrival that the test of the sacred books 
was written down. 

TJuto Buddhiat scriptures a> WO po&se&s them 
coiwiM of the Tipi taka, ** three baskets,” in the 
fallowing diYkionR: 


Yinaya Pi\abi (Discipline of the Order, with com¬ 
mentary explaining how each rule came to 
be established). 

S i ilkivihhti ngu< 

Khandk&hw [ Mahfmigga and Cullavagga). 
Furimra . 

Stiiki Pi faka (Buskei of Diaccnrw^). 

1. D\gha Nikftya (“ Long collection, 11 34 

disccnrsea), 

2. Majjh i wifi JV ikngu j 1 ‘ Middle ciollfction t * s 

152 dlacmiraea)* 

3. SamtjuUa Nikdtja f“ Connected culleo- 

55 group*) _ 

4. Angttftam Nikoya ("The add-emo-eo[lec¬ 

tion "). 
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5, Khuddahi Nikflya (Ml-ccIInneou-^ aoUeo* 

tion). 

(a) Khnddtika-]Hi$& (Short passages). 

(A) Dhammapada [Anthology of versos). 

(e) EJdan/j. (Verses of solemn utterances 

spoken by Buddha at times of 
strong emotion). 

(d) Iti-tmiiaJaa {Passages beginning ■'Thus 
it wai said rt [by Buddha]), 
fe) Sutta'llvpdta (Disburses chiefly in 
verse). 

(/) (“Stories ol celestial 

abodes 

to) Pela-iraMftri {“Storied of pctaa 

[ghosts] 

(*) and fa) Them- and TAdrl-^Sifol 
(Psalmfl of the brethren and 
skters)^ 

(f) Jdiaka (Stories of Buddha^ previous 

births). 

(k) Niddesa (A commentary on the 

latter part of {*))* 

(l) Patisambhidd (" Analytical science,” 

on the fourfold power of wisdom of 
Arahats). 

(w) (Stories of Arwhate), 

(n) BLadha-tiansa (Lives o£ the 24 pre~ 
reding Buddhas}* 

(o) Gtiriya-pifaki. (Versifications of some 

ol the Jit aka stories]* 
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Ahhidhamma Pifnka (“Further Dlinmma." more 
elaborate discussion of the principles of 
the DraoLrine)* 

1 . Bhavima-sangani. 

2. Vibhanga, 

3 . Kaihd-mithu, 

4 < PuggaJfi-pinnntti' 

DJiafu-kuilid, 

0 T TamaHm. 

7. P'iffhufui. 

Olie □£ the mojrfi important of the «tm cimani- 
cal Buddhist works is the Q\v«iion* of Mitinda, 
It was written, according to Prof- Rhys Davids, 
in the first century, a.d. It gives an exposition 
of the doctrine in the form of answers bv the sage 
Nigfvscna to the* questions of Mug Miliiida, It is 
not history, but romrusra. though MiJintk or 
Menander was a Greek king Df Bactria in (he 
second century b.c. According to Strulw ho 
was the most Important of the Bactriau kings, 
who are said Id hare subdued more nations in 
India than Alexander. Two passages from the 
work arc given in the present selection, 

Christian Parallels 

The high morality both of Buddhism and 
Christianity, and the personalities of their 
founders, have led to theories as to tho Lull ounce 
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ot one on the other, The subject is a complicated 
one, because there* is no doubt, that the two 
religion 9 at n later date did eoiue into contact 
in Tibet and other parts ol Ada, This later 
relationship will be found discussed In \>r. 
Canid'?» BwMhurm aim/ iu Ckri&tia n Critic^ 
(London* Sft97h The resemblances in earlier 
Buddhism du not amount to more than indepen¬ 
dent parallels, although F&usboll was inclined to 
think that the Snttft-Nip&ta, in which several oF 
them occur, web not anterior to tbe time of Christ, 
Th&ie are given below* p, 1&7, 

Buddhism, in spite of fundamental dhferences 
from Christianity t hm more in common with It 
than appears at first sight. It h deepest distinc¬ 
tion is that it had no Saviour; Buddha was 
reborn from the Tusita heaven out of compassion 
to teach I ho truth, but still each man tutiei work 
out his own salvation. Hid destiny, whether ho 
wins Nirvana or not, depends in the long run 
upon himself- 

It is sometimes im intelligently said that con- 
tinned rebirth in a tireary doctrine. But it doe a 
not necessarily mean rebirth upon earth. Thu 
good Buddhist, just els the Christian, hopes to go 
to heaven, and fears to go to hell, and ho has 
more possibilities than this. There are live 
states of rebirth* as a god in heaven, as a human 
being, as an animal, as a ghnni. or iu hell. A sixth 
state is soznetiinei added, that of the Amiras or 
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Titans, There are, further, several heavens with 
many subdivision^ eight great hells, and one 
hundred and twenty 1 -eight minor hells, Nor does 
the Buddhist, although he hopes tinnlly to escape 
rebirth, look upon the chief end as extinction. 
Nirvana is the attainment of the highest bhbfl* 
and involves the extinction of all the lower 
desires. In this it is in accord with the type nf 
Chriiftiinity which makes the monk its Ideal, and 
places virginity higher than marriage Hut—and 
here is another deep difference—the infinity of 
bliss comes to be only the infinite cessation of 
sorrow. This is the summing up In the Sutt-a of 
the Great. Decease: 

Riphtwwy^ flutS Wct«l mcditiitian, 

Wisdom* a-nU hLghnat lilrtralku-i. 

Tliiw rtru the dj^Lrinea ooanpMl’usnjiod 
Bv iMom tlw CAufkvu* One, 

Tde Enliefrmnisd Qrw wills j*rrfi?et kis^wlodge 
Fr^ektmod I be doctrinis to Ihs bnUhrMi* 

Tlw who pum ttn «nd to Harrow* 

Tbm 6ecr p who Isaa T^nclurtl JNtrvvlut. 

Buddha is said to have prophesied that the 
Doctrine would last five hundred years, and it 
is the fact that by that time the decay set in m 
India, which with the contamination of other 
philosophical systems, and the adoption of debased 
forms of worship, led to its extinction in the 
land of its birth. But it h still the most widely 
spread religion o£ A&ia, Ceylon, Burma, Siam, 
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and KambcKlja preserve the 11 tradition of the 
elders/ 1 the Pali tradition from which the follow¬ 
ing selection 4 are taken. +: In Burma, 11 as a 
modem Bhlkkhu writes, *' It stUi reigns supreme; 
the message of It is written over all the land in 
Shrine and Monastery and Temple ; written sldl 
deeper in the hearts and lives of women and of 
men. Forty long years after that supremo 
illumination, the Master lived and taught Bis 
growing band al followers ; passing at last Him¬ 
self from Life for ever, into the Sitenoe, the Utter 
Peace whenmntu He had shown the way/ 3 
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Qotamj^ tb& future r. Ijji.ilirip cva* Itfim abcut &fl? D.C. m 
the son of t ho Rj»)» of ihti tribe of SukynR, at 
C 123 iii* borders of Nepal, nnd About (30 miles Berth of 
P >,n up m Thm do to l* only a tail" nLaLion mode by 
buck from th** ilutes of the rragna of vihHouh kii^j but 
tfjetfn i» a general ignemont that ft fa (ipproiimatdjr oocftjCi 
The rtory uf Quwu drenm F ns woll m tins thra 

following pjutsflfft*, are from the introduction to Urn Jdtokiw, 
wliioh eemtoina an account of Gulftma'fl Pflrij bf&- Tb& 
haliu l Fufcmj t the fai ur Jkttiskfil- aoeoimt, ahowi \ha develop¬ 
ment of f hfi legend, Tb* event of thu dream I* recorded 

aa an aatsja] oonnirenco, in which fho ^oJluiukt.la dfl3cc=mb 
from ths Tu*ito heaven tn 1.hti form of an elephant . Til th* 
Mrlior bgmd ihcrr- u no mention of A virgin birth, hut in 
ike In itnry thu quoeo takes n vOW of ahlihl^noe,. to whioh 
the triny jpvea his consont, 

Thun waa proclaimed m tins city of Kaphavatthu 
the midimniiner festival of tin? month AalEba r and 
many people celebrated the festivities P The 
queen MabiimAya, beginning from the seven days 
before tho full nitran, celebrated the festival ■with 
the splendour of garlands and perfumes, and 
without tho drinking of intoxicants. On the 
seventh day she ro&o early, bathed in scented 
23 



24 THE DREAM OF QUEEN MAYA 

watsr, bestowed a great gift of 400,000 piecea 
of mousy as alms, hiding adorned with all Muds 
of ornaments, ate of choice food, performed the 
brdy-day vows, and entered the splendidly adorned 
royal bedchamber, And lying on the royal bed 
she fell asleep, and dreamt this dream r The 
four kings 1 raised her together with the bed, and 
took her to the Himalaya to the MannaiJa table¬ 
land. flirty leagues in length, and placing her 
beneath a great an?’tree, eeven leagues high* 
they stood on one aide. 

Then their queens took the queen in the lake 
Anotatta, bathed her to remove human st ain L 
robed her m a divine dress, anointed her with 
perfumes, and decked her with divine flowers. 
Not far from there is Silver mountain, and on it 
a golden pa face. There they prepared and set 
n divine bed with it* head to the east. Then 
the Bodhieaua became a white elephant. Not far 
from there ia a certain Golden mountain, und 
the Bodiilsatta went there, descended from it, 
ascended Silver mountain, approaching it from 
the north, and in his trunk, like a silver chain, 
be boro a white lotus. He trumpeted* entered 
the golden palace, made a right wise circle three 
times round his mother^ bed, smote her right 
<dde p and seemed to enter her womb. Thus at 
the end oi tba inidaummer festival ho received 
a mw existence. 

1 Thfl fmsr gundiu of thu wcrltL 
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The next d&y : on a waking, the queen told her 
dream to the king. The king summoned sixty- 
four famous brahmins, ruu&cd the ground to bo 
strawn with festive laja-flowers. prepared splendid 
filled the gold and silver bowk nf the 
brahmins seated there with cooked ghee* honey, 
sugar, and excellent rice, and gave it to them 
covered with gold and silver cnvwft. He also 
delighted them with other gifts, such an new 
riot lies and tawny cows. Then, when they were 
delighted with all these pleasures, he related the 
dream. “ What will take place f f1 he asked. 
The brahmins said, 41 King, be not anxious, the 
queen has conceived, and the child will be a m ale, 
not a female. You will have a son. and if he 
lives a household life, ho will become a universal 
monarch ; ami if he leaves his house and goes 
forth from the world, he will become a Buddha, 
a dispellcr of illusion in the world. (JM, Jnfrud' 
I. 50 S.} 


II 

THE BIRTH OF GOTAMA 

TffE nvncMl Tkftrarj Of mdtihM wm SLddiiLUihft, M bob wh-i 
^ m BJWMi m up l Jlis MTU.'* it t-ll0 

hhjtw piiVi'ci feo turn i*s 4 aljitkl wo rirt tw* know. Hia family 
nftino Wflfl Ootomlk, aji4It u t» " ^ OolftraA 11 flia (foiamni 
ox ,f the Onimru," thnt mombori In other i£CW ^ 

bs adiinwain^ him, Ry tbi Uiwidhllta hi> H 
eiJksd up to tbo Uan* of Inn I Jin Bodhitttt a, 

4J baijtg- Sd ^ligiitwimnnt." a term' appli^jHI la any saw wll* i& 
to bercimfl * Buddha. Aii^r his mligh twUMdi hn 
ifl c*fc*ed the BlkJJIia m Ihi? aaEtghtwd ano t M ftrnl addroiwo-l m 
BlmgavAn, 11 the Lord_ ,+ Ruiitlh*. when speaking of 
ft*]U hirrmw lf tfcKi TftUiipnta, btentlly “ ono win* li*s flaoo 
th.ua. 11 Tho -rSMl aigniBxftnC^ il dispuLod,. but it prataftbbr 
Enron*,. ** **y* who ha* guiy? ill ti|& way of prfl.vj.-pua Budnli ifl*. 

Titn queen Mahainiylr, bearing the Bodhiflutta 
like oil in a vessel for ten months, desired, when 
her time was oome, to go to he?r relatives" home, 
and addressed king Snddhodana, " Your Majesty, 

I wish to goto Devadaha, the dtp of my people/ 1 

II Good," said the king, and he caused the road 
from Kapilavatthn to the city of Devndalift to 
be made smooth, adorned it with plantains in 
pots, flags and banners, seated the qncoo in a 

2ft 
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golden palanquin borne by a thousand courtiers, 
and sent her forth with a groat retinue Between 
the- two cities, and belonging to the Inhabitants 
of both, is a pleasure-grove ol eul-lrees, called 
the Lumbini grove. At that time from the 
roots to the Ends of the branches the whole grove 
was in lull flower, and among the branches and 
flowers were numberless bees of the five colours, 
and flocks of various kinds of birds, singing with 
sweet sounds. The whole Lumbini grove seemed 
like the heavenly CittakiA grove or like an adorned 
banqueting pavilion for a mighty king. 

When the queen saw it, the desire arose in her 
heart of sporting therein. The courtiers with 
the queen entered the sal-grove. Sho went to 
the foot of a royal sal-tree, and desired to take 
hold of a branch. The subtree branch, like tho 
tip of a supple reed, bowed down, and came within 
reach of the queen's band. She put out her 
hand and seized the branch. Then ahe was 
shaken by the pongs of birth. The multitude 
put round her a curtain and retired. Taking 
hold of the eal-branch and standing up sho was 
delivered. And even at that moment the four 
pure-minded Uahabmlmms [of the different 
Brahma-heavens] came and brought a golden 
net, and with the golden net they received the 
Bodhisatta and ect him before his mother* 
" Rejoice, 0 queen, a mighty son is boro to thee, 1 * 
they said. And as other beings at their birth 
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are bom with disagreeable impurity and stain, 
so was not the Bodhisatta. But the Bodhiaatta, 
like a preacher of the doctrine dr sending from 
his seat of doctrine, like a in an descending itair^ h 
stretched forth hh two hands and feet, and stand¬ 
ing unaoilcd, unstained by any impurity from 
the sojourn of his birth, like a jewel placed 
in Benares cloth, thus brilliant did he descend 
from his mother, And yet in honour of the 
BodhkiUtft and the Hotiliisatta's mother two 
showers of water descended from the sky on the 
body of the Bod t dsn tin and hia mother. [JtiL 
IntrwI. L S2 flf.J 


Ill 


THE FOUR SIGNS 

Tier rubjr^t Hif ihr ^lhwin| fagrrid aim > frffrns one of Mi® 
i-f tile Laiila Vitfnm, Miii Emu found ita way sjlLo 
f n^tinM liL*rn1urEi. It forms tbs jwuiing motive u-f tbu 
hiOdiovtt] tnolnrvlily play ZTWfymun* uliero Dd«i41i is tblW 
n4dn**»^d by G**i E 

C3o thou to Everymim. 

And shows liyns in my amnia 
A to mwi un liyin lakt^ 

Which* he in no wysi? Jnrwy cftcwfto, 

And tliflt Eh:- brynza ivith him n 5life reknjiJTlgO 
Without di lay or u«y twyingB, 

The Lolita ¥i*iara wns put into a CEu-btiim drag &=i rim 
*bofy ef ftarfufim and J#*aphni+ citkd it o ccuim in « Un-ek 
yktudh [pcvtotiiy f^m Etae Arahio) njmmjf tbo WritmE^ of 
iJohm of JSamaii:.^ (eighth Wraturyb Fmtn ilisn iOiifua r.he 

story witli j C3- i-rpiAodsH bec&nii-- * |W3polar Litarory iijhj«raL 
flurimi Lbi> Midiilc A#U9. The story of the caskc-ta in feliakes- 
■peHTiya ^Cretan ( e/ Fcnsdf* found oiulLiir (dao in Co wist,, ia 
fnam ilia asjim work. 

Ok a certain day the BodhkEitta deaiml to go 
into the park. He called hk charioteer, and said* 
11 Yoke the chariot.” *“ Very good/ 7 he replied, 
and adorning a groat and mast excellent chariot 
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with all adornments, yoltod tin: four royal 
Sindh horsea uf tho colour ol white lotus-potals, 
and informed the Hodhii^attn. Tho Bodki^atta 
ascended tho chariot, which way like o throne 
of the gods, and went towards tho park. The 
gods thought, £ * Tho time for tho enlightenment 
of prince Siddheltba- k near, we will show him 
a previous mgn," and they caused a son of the 
gods to appear, infirm with age, broken-toothed* 
grey-haired, bent, with crooked body, loaning 
on a staff, trembling, and showed him. But 
only the Bodliisuttu and tho charioteer flaw him. 
Then the Bodhlsatta asked tho charioteer in the 
way recorded in the MaMpadana discount 
11 Friend, who ia that man, oven his hair is not 
like that of others ? " And on hearing his reply 
flaftl. ++ Woe upon birth, since through it old age 
must come to those who are bom, 51 and with 
troubled heart he returned from thence and entered 
tho palace. The king asked* ' Why does my 
mn return so quickly 1 " They said, 41 Your 
Majesty, he has seen an old man, and ho is going 
to rot ire from the world." IS Why will you kill 
me? Prepare Bio ge-plays for my son quickly ; if 
be obtains happiness, he will not think of retiring 
from the world, 111 fiaid the king. And he pre¬ 
pared a guards and set them in all directions to 
the distance of half a league. 

Again on a certain day, as the BodUsatiA was 
going to the park, he haw a diseased man net 
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there by the gorls, am! having asked in the same 
way he returned with troubled heart and entered 
the palace, The king also inquired as before aaid, 
and again prepared a guard and put them on 
all sides to the distance of t bieO-quartera of a 
league. Again another day when going to the 
pnrk he saw a dead body put there by the gods, 
and having asked in the same way he returned 
again with troubled heart to the palace. The 
king also inquired a^ before said, and again 
prepared a guard and put them on all aides to 
the distance of a league. Again another day 
when going to the park he mw put there by 
the gods a hermit carefully and duly dressed. 
IS Friend, who is this 1 ” he asked the charioteer. 
As it was not the time of the appearance of n 
Buddha, the charioteer knew nothing of a hermit 
or the virtues of a hermit, but through the 
power of the gods lie replied* “Your Highness, 
this ib a hermit. 11 and described a hemiit T s virtues. 
The BodhkatU was delighted with the thought 
nt renunciation, and that day he went on through 
the park. But (he reciters of the Dighu (Collec¬ 
tion of long discourses) say that he wont and 
mw the four signs all on one day. (Jdt Inlrod 
L m ff.) 


IV 

TIIE GREAT RENUNCIATION 

OOTAHA, At Llir Affts ttf sillflEU* WB4 iriiftl'f U? lii.4 CQUaliS, 

Yoaodhiirti, whv in ihr wuothI tuxta ia uauitUy adk4 “ tbs- 
maihcr erf R^tiuk 11 Afx^r (in oQli^tumELuni Offfeanm 
rHtxifttE.tl to his iLRtlva city. boggfetf aJuia tbfLJiitfh I he alreutu* 
ffia fr&thrir C-Amn wH v,na eanvaried. Rto «nfn ttirtmiond in 
hur motn till Qotnnui should c«mr Baying 44 If I Ain 

virtuous enuiLgh m thin honour, my buffbftnd will aonio 

hjindaiH to lee mo, and then T wtU mAuI* him. ri^peotfully.' 1 
Thin he did, Mill Ida JhUm* tokl liow ainoa iln hid hra.nl 
tbit bur hno.lN&ii4 wea wwrhiij yellow fob^. And tooting ono 
i ittivL ii dfijr, u Ll 1 Kmi doiiu tbo H Li son liiiJ iidr* entered 

Lhfl Oniur. 

At that, time, ob hearing thut the mother of 
K&lmla laid home a son, king Suddhodnna 
the message, 11 Announce the happy news to my 
son.’* The Bodhiaattn, when he heard, ™d f 
“ ftahufa [or T an impediment] ia bom, a fetter 
is hom" The king asked, " What did my bob 
flay 1 n and on hearing the words, said, n Hence¬ 
forth let tho name- of my gmndson be prince 
Hahn la, 11 Rut the Eodhisatla mounted a splen¬ 
did chariot and entered the city with great honour 
and most delightful majestic glory. At that 
31 
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time a girl of the warrior caste named Kiifi- 
gotuini had gene to the top of the palace, and 
belndd tho beauty and glory of the RodhisnUn, 
as he made a rightwiso proceaaion round the city; 
and, filled wttb joy and delight, she made tins 
solemn utterance : 


Happy indeed hhfti mother Et p 

Huppy mftisrd that limber pi, 

Ilmppy meL 1 --.;) (lmt wife 1^. 

W Jl-oiii Iills lien id Jh rjcJi a& tir. 

The fiudhmtta, on hearing it, t hought, “ Thus she 
Hpoke; on her seeing such a form a mot her’a 
heart wine Nirvana, a father's heart wins Nirvana 
“ *»»? ™ Wnrwuk Now „„ what 

being extinguished * docs tho heart attain Nir- 
’ F L auA i " And with aversion in hi.., mind f ( , t 
the passions he thought, “ When the fire of lust 
it Mttagiushed Nirvana is won; when the fir,; 
of Imte, the fire of delusion are extinguished 
Nirvana is won; when pride, faU views, nn d 
all the passions and pains are extinguished 
Nirvana is won. She has taught me a good 

1 "P m searc)lof Nirvana : even to-day 
ought I to reject and leave a household life, and 
■®. f ™ froia tlw> world to sock Nirvana, Let 
this bo her teacher’s foe," And taking from ids 

I‘ ** LK ' " Bmo "™' 1 thhi *■ frao*- 
Lw J“B W , J“ th * “«»"*«» Oi Kkigol^nt o«*ni 
ta ® Mh « me-inmg of word. Mod mtii h m 
ns Hgoment for moikqjalj «. ”” 

3 
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neck ft pearl necklace worth lU'i.ftOO pieces, lie 
f^cut it to KisugotuinT. She wa-- filled with 
rk light, and thought, " Prince Siddhuttha has 
fallen in low with me, and has sent me a present. 
Rut tho Bodhisattu with great majestic glory 
entered fain palace and lay down on the royal 
bed. 

Now beautiful women, decked with pH adorn¬ 
ments, well trained in dancing, singing, and no 
on, like celestial girls, took various musical 
instruments, and came round him. diverting him 
wi t h dancing, ringing, and music. The Belli hut t a, 
through his mind being averse to tho passions, 
took no pleasure in the dancing and music, and 
fell asleep for a short time. The women thought, 
*■ He for whose sake we ore dancing and singing 
has fallen asleep; w hy do we now weary ourselves J" 
And taking their instruments they strewed them 
about and lay down. Lamps of perfumed oil 
were burning." The Bodhisatta, on waking up, 
oat cross-legged upon the bed, and saw the women 
(l if fpin g with their instruments thrown about, 
some with phlegm trickling and their bodies wet 
with spittle, some finding tbeir teeth, soma 
snoring, some muttering, some with open mouths, 
some with tbttr dress fallen apart, and repulsive 
parts disclosed. On soring their disgraceful 
appearance he was elill more averse to pleasures. 
The hall, though adorned and decorated like tho 
palace of Sakha, seemed to him like a cemetery 
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fill®! with all soita of corpses strewn about, and 
the three modes of esi 5 E 0 n.ce appeared like a 
house on, fire. His solemn utterance broke 
forth , 11 How oppressive it is, how afflicting it i* J ” 
and hi& thought turned mightily to abandoning 
the world. Thinking H To-day 1 must make tho 
great renunciation/' ho rose from his bed and 
went towards the door. 11 Who is there ? M he 
said, Cbanna, who had put lus head on the 
threshold, said, 14 Noble sir, it h I, Chaima/* 
" To-day I wish to make t he great reiiiinckliuti; 
saddle me a horse, ** Chanta replied, ** Yes, your 
Highness,” and taking lha horse-trappings he 
went to the stable^ and by the light of scented 
oil-lam ps he saw Knnthaka* the king of horses, 
standing in a goodly stall beneath n jasmine 
flowered canopy. il This is the one 1 must 
saddle to-day / 1 he mid, and he coddled Kantlmka, 
The horse, aa he was being p&ddJed, thought, 
* k This is very tight bemcp=i; it is not like harness 
used on other days in going for pleasure in the 
park. My noble master must to-day be wishing 
to make the great renunciation. 1 * So with de¬ 
lighted mind he gave a great neigh. The sound 
would have extended through tho whola 
but the gode suppressed the sound and allowed 
no one to hear. 

When tho Rodhisatta had sent Cbauna, ha 
thought„ 44 Now £ will go and see my son/ 1 and 
rising from where he was fitting cross-legged 
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he went to the room of Sahula's mother, and 
opened the door. At that moment, a scented 
oil-lamp was Emitting in the room, TSie mother 
of Efthulo. was sleeping on n bed strewn with 
jasmine and other flowers, and with her hand on 
her son’s head. The Bodhisutta pot Ids foot 
on the threshold and stood looking. “ II 1 more 
the queen’s hand and take my eon, the queen 
will awake. Thus there will be an obstacle to 
my guing. When I have become a Buddha I 
will come and see him." And he went down front 
the palace. 

[With Cl lam i a riding behind him ho passwl 
through the city-gates, which were opened by 
divine beings, and rode ns far as the river AnomS. 
He there crossed the river, cut off his hair, and 
sent Chnnna back with the liofsc,] 

But the horse Kanth&ka, who Mood listening 
to the voice of the Bodhiaatta, as he deliberated 
with Chmma, thought, “ Now I shall never see 
my mauler again-" And when lie passed nut of 
sight, he w-u.i unable to bear the grief, mid In* 
heart broke, and he died and was horn again in 
the heaven of the Tiiirty-three gods r~ a soil of 
the gods named Kantbaka. 

At first Channa had had one grief, but when 
Kan I link a died, he was overcome by a second 
grief, and returned weeping and lamenting to 
the city. [JOt, Introd, 1. ff.) 
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THE CHAIM OF CAUSATION 

OrmjfA. on Ha MtlT^mwi+p went to Rijagaha, the oapitalof 
MagadJia, find etndi^d under lavurnl ceachera, Thun to r 
fl-ii year* He priacliBsd w^er* penanae with fiva^ di*c[pl«. 
Finally He auns tc tee the vanity of ifllF-moriidnBtlon cu 
the mean* of enlightenment* and abandoned it, whereupon 
hlfl diMip^ea deeerted liLfit. It waa *oon after this, imd*T 
ti» Bodni-tTM nl Umvetl near Rajtfgfdj*, after a day of 
doubte mui cofihicta, twprttecttfid in thfi noeminta ab thn 
tamptlthm* of the evil one Mira and hi* demons, that h* 
alLanied frTi 11a 1 1 tm nif 11 1 and became BuddJia,, 11 tha 

enlig hr one J. 

Thn Chain of Can*** i mn if aaid Kq havB been till fiftl uttcr- 
iiac* gj Buddha. im a^nat interpretation bt not a almpti* 
matter, aupfokiliy apart from ft dkoUMWL of the Indian 
pMoflopbiw in thn loUM of winioh Buddhism d-HveHped. 
It hHaind b* notioed that the urin extends over more thar* 
oa» Mb. Tha following is D Huffy drawn from Prof. K era’i 
latfirpratatLDti. 

Craef, nailering, misery, old age* akfcww*, death* And Other 
mob evils EKist. Why do they exist 1 BhhM birth 
nxiitt. Birth [f r s. rvbLrth] L* a tmoqjiatfm of heoocmie- 
B*Bqming prcauppQfc-- matter or effort, wtiliah k produrad 
by desire, -Deems k a cmiEiaqUEUGB of «nun(iOn» efi31«ation 
a aonsequenc* of Bantool (with an objaol whkll *&wm the 
taruaLwnh Thefts in OtmtMt lieeaua^ time are nix senate 
(.the live bodily WTHfl* and mtnd) T bjiiI because these aen-wi 
lafilang i>> ape firganLanJ being. Som an organised being 
to ol w and form |_ohnd find body] { beam oon- 
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BCieiuflflm exhta. Thla ttpenda 0(1 pradiaparifitnu (in » 
rwlaua birth], *md thn prrHlinjWHiEJOiifl Hra the Doofleqynndv 
of ignrrmn'- •. Hfinca ifuoronro is llwO Mw of 1 Krtl which 
C1]f u p nud in order to put an end la exUtau£a which hivolvw 
dfrath, udhuBEti, mil ■orrow, it ii qnJy nctc*€4«y to JHjppnM* 

l.fct-3 b-TkI*n 

At that time Lho Lord Buddha wad dwelling at 
Umroli on the hanks of the Neranjara* at tbs 
foot- of the Bodhi-tre®, just after he had attained 
complete enlightenment, Now the Lord Bat 
cra^degffod at the foot of the Bodhi-tree for 
seven days, experiencing the bli^s of omancipa¬ 
tion, And the Lord during the first watch of 
the [Erst] night meditated on the chain of 
causation in direct and in reverse order: from 
ignorance come predisposit ions [mnkharaa, mental 
predispositions resulting from actions in previous 
existences], from pmlhpodtions oonseiousncRSi 
from consciousness name and fonu [mind and 
body], from name and form the as organs of 
sense the five souses and mind or the inner 
flense], from the organs of sense contact, from 
contact feeling, from feeling craving, from craving 
clinging to existence, from clinging to existence 
becoming' from becoming rebirth, from rebirth 
old age and death, grief, lamentation, suffering, 
sorrow, and despair. Such i r the cause of thus 
vhate aggregation of suffering. Now by the 
complete and trackless destruction of ignorance 
the prod i.^poNjt ions aro destroyed, by the destruc¬ 
tion of the predispositions poasciouflucss is 
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destroyed, by Lhe destruction of consciousne?- 4 
tuifni! and form art? destroyed, by the dwtruction 
of name and form tho six senses are destroyed, 
by the destination of the six Ft 1 rises contact is 
destroyed, by the destruction of contact feeling 
is destroyed, by tbc destruction of fed in g craving 
m destroyed, by the destruction of craving dinging 
to existence is destroyed, by tho destruction of 
clinging to existence becoming is destroyed, by 
l be destruction of becoming rebirth is destroyed, 
by the destruction of rebirth old age and death, 
grief, lamentation, suffering, sorrow, and despair 
are destroyed- Such is the destruction of this 
whole aggregation of suffering. So the Lord 
knowing this at that time gave utterance to thh 
solemn verse : 

Whm el*nr the tn.w liatart of things* appeared 
To the brahmin Bir&mty tnwlfUtin#, 

Then Aj] hin cl nubia ™tiah, for bn p«rram;th 
Uf n*tun*l m*$i ftfl the effects andI cauna 

(Tun. ifflAuP- L 1-) 


VI 


THE BEGINNING OE BUDDHAS 
PREACHING 


1 ur (Ji^ciiLir- • t'F Che EkiddliA ti-zlh pivRn io- thu> fiv# 

djBOipIp who ]uui fc*ert#<i him ti-hca Im uLinjidonf-d liia 
It is p;iverk in thA Yumya Lti tfsplaining *ho 
fiil!3F ax tq Iknw I ho oltfur nlid younger brsihran. nrc to t*i 
addEwowL The phnu# 11 1 hwv attained ilia Immortal/ 
used by BtuLtfc*, kns nothing to d& wEU.li immortal life. H 
rufors to the wnniuni atflrto of Nirvann, which doe* not 
pM 'is do mnipois! i ■ L Ihlngr A* the Vij*ya BLh-uIi™ 
puts it: 

Tii# bfukkhLi, fUIcd with triackicn baft?. 

In Itis*. desire, d&lightiitg not, 

Ho has attained immqrioJ 
The nnehtnge-ablfl NirvanA-riM*. 

Iho latter pftTt of ifoq foflqtring diasou™, beguming with 
the words, " Theta two adman/ 1 forms the f>i»couf*4 tit 
pfili iv; in iMfiffl the Whtil oj iht Jj-xtrim. Is. IsatahM ihfl 
rnirtdU path hotwi^gi th^ two eitromes of Bolf-indnlgonuB 
ftc.d Jf - & jt>rt,Lfsnatmn. The utncement i» lOmoliiiH* ‘made 
that Buddha r*J prated JBeotiriam. He ccfiatjiJj repudiated 
idil-tortitr* ti a in earn of uUvntion, hut not ttw Mostioism 
which reject* nil the lower dr* ire* In fch* ptiriuit erf OH# 
highwe. jiottL tofnpare the Ten ComMiutdnidnto belew^ 

Now the Lord by gradual journeying came to 
Bflii&reip to the deer-park Isipatana, where wera 
the five brethren. The five brethren saw tl» 
40 
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Lord coming from afar, and on seeing him they 
decided among themselves, 14 Thin, friends,, is tho 
ascetic Gotamn coming, who lives in abundance, 
has given tip exertion, and turned id a Life of 
abandaneo. Wo must not udrire&a him, nor lim 
to greet him, nor take his bowl and robo. but a 
Hurt shall be act for him. If he wishes he may 
fcit down.™ But as the Lord approached the 
live brethren, bo tho five brethren did not 
abide by their agreement, but went to meet the 
Lord, and one look ids bowl and robo, one 
arranged a tear, one set water lor his feet, a 
footstool, and a doth. The Lord sat on the 
appointed seat, and having eat down the Lord 
washed M<a feet. Than they addressed tha Lord 
by name, and b}" the title of friend. When they 
spoke thus, tho Lord taid to the five brethren. 
11 Brethren, do not address the Tathagata by 
name, nor by the title of friend. The Tathagata, 
brethren, is an arahat, and has obtained complete 
enlightenment. Give efcir, brethren, 1 have 
attained the immortal, 1 instruct* I teach the 
doctrine. If you walk according to the teaching, 
for the sake of which noble youths go forth com¬ 
pletely from a house to n house less life, you will 
eooa p on going forth yourselves, realize the 
transcendent faculties in this life, and will livo 
in the attainment of the Min of tho highest 
religious life,” At these words the five brethren 
said to the Lord, ** By that exercise, friend 
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Gotarna, by that course, that practice of penance, 
you have not attained supernatural excallmco 
of most noble knowledge and insight. Will you, 
when you lire in abundance, have given up exer¬ 
tion, and have turned to a life of abundance, now 
at lain iupematura) esceB&uce of most noble 
knowledge and insight \ " When they spoke 
thus, the Lord said to the five brethren, w Brethren, 
the Tathig&tft does not live in abundance, he has 
not given up exertion, and has not- turned to a 
life of abundance. Tho Tatbagata f brethren, is 
an arahat r and has attained complete enlighten- 
merit. Give ear, brethren, I have attained the 
immortal, I instruct, I teach the doctrine. If 
you walk according to the teaching, for tho sake 
of which noble youths go forth completely from 
a house to a houseless life, you will soon, on going 
forth yourselves, realize the transcendent faculties 
in this life, and will live in tho attainment of tho 
aim of tho highest religious life/* [A second and 
third time tho brethren asked tho question, and 
the third time the Buddha replied i ] fck I)o yon 
perceive r brethren, that I have never spoken to 
you thus before now ? 11 “ Never thud* reverend 

air/ ,p *‘Tho TiLthagnia, brethren, U an arahat, 
and has attained complete enlightenment * - 
[etc,* down to, lfc religious life**], Then tlio Lord 
was able to convince tho 6ve brethren. They 
listener] again to the Lord, gave ear, and fixed 
their minds on the knowledge. 
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Then the Lord addressed the five brethren : 
H These two extremes, brethren, arc not to be 
practised by one who boa given up lho world. 
What are the two l The one, devotion to lusts 
and pleasures, base, aenau&h vulgar, ignoble, and 
useless, and the otbtT r devotion to $elf-mortifi¬ 
cation, painful, ignoble, and inseleas* By avoid¬ 
ing these two extremes, brethren, the Tathagata 
has gained perfect knowledge of the middle path, 
which produces insight and knowledge, and con¬ 
duces to tranquillity, to transcendent knowledge, 
to complete enlightenment, to Nirvana. What is 
this middle path, brethren 1 It is the Noble 
Eightfold Pafch g that is, right views, right aspira¬ 
tion, right speech, right action, right livelihood, 
right endeavour T right watchfulness, and right 
meditation. This, brethren, is the middle path, 
of which the TMhagata luta gained perfect know¬ 
ledge, which produces insight and knowledge, 
and conduces to tranquillity, to supernatural 
faculty, to complete cnliglitennient, to Nirvana. 
This, brethren, id the noble truth of suffering : 
birth ia suffering, old ago is suffering; illness i.s 
suffering, death is suffering. Union with un¬ 
pleasant things is suffering, separation from 
pleasant things is suffering, not obtaining what we 
widh w suffering, in uliori iho fivefold dinging to 
existence is suffering, And this, brethren, is the 
noble truth of the cause of sufferings craving, 
which causes rabirth, accompanied by plea&um 
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and last, and rejoices at finding delight here and 
there, that is, craving for pleasure, craving for 
existence, and craving for prosperity. And this, 
brethren, is the noble truth of the destruction 
of suffering; which is the complete and trackless 
destruction of that thirst, its abandonment and 
relinquishment, liberation, and aversion. And 
this, brethren, is the noble truth of the path that 
leads to the destruction of suffering, that is, 
r'ght views, right aspiration, light speech, right 
action, right, livelihood, right endeavour, right 
watchfulness, and right meditation.” (Ff«. 
J/rtAdir. f. 6, 10 ff.) 


YU 

THE ORDINATION OF YABA 

Turn wmvfmon of Y*m mA fcss* talhutU if Planted di 
ffrlkit'ff place bootl lltvr tliB Great J£nBgfrt«Wcnt, T wo 
layman hud pnvdkHialy been witvertMi togathHr, ro&Ertuiiig 
tW bcU^r U* tbit Buddha an4 tba dootrinB, *od V*«fc'« 
father iraa tbs first to bp aded tied by the tiuotifoJd nlter- 
■gny Tlaia formula, llirioe repotttad* H £i fellow* * 

I go to tbe Buddha aa my Kefngc r 
I gn to ibo Dentruie at my fttfugv, 

I gti to til* Ohtv » my KPtugp. 

Aw A bljLlcklm of the praam L- day, Lheftat'. Ananiln Mn-ttoyy a, 
tojw, 11 Thit recitation' mark* th« fee$mimig of every rc-UgiviM 
funntum m Burro*. (rom the offering of n IfeW flower* by * 
child *t ihfl Jpaal annatuBiiy. id (ho mMo aocpjiladen, at 
the bonds of n Chapter of too Order of live higher drgrB« of 
Ordinal Lon into the Moiiaaiic Brotherhood on the plan of 
m aduh uoviep." (Aft Ourff'iu d/ fwAM-uni* Rangoon, 1012,) 

At that time there wu in Benares n noble youth 
named Y&ba t son o| a gUd-znutter, tmd deli¬ 
cately nurtured- He had three palaces, one for 
winter* one for summer,, mid one for the season of 
rains. Ho spent four months in Lho palace 
of the rainy season, surrounded by musk-girls, and 
did not leave the palace. Now, Yaga, the noble 
40 
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youLh, thus attended, endowed with and possessed 
oE the five passions of i-ensc, once felt asleep 
sooner than usual, and afterwards his attendants 
also fell asleep. All tho night tin ail-lamp waa 
burning, Yitw, the noble youth, woke sooner 
than usual, and saw his attendant b sleeping, a 
lute in the arina of quo, a tambour on the neck 
of another, a drum in the arms of another, one 
with dishevelled hair, another with drivelling 
mouth, ond muttering. It was like a cemetery 
round him. As ho saw this, the evils of life 
became clear to him, and his mind became set 
with aversion. So Yasa. the noble youth, made 
this solemn utterance: ‘ How oppressive it is, 
Low afflicting It is l 113 TLen Y'aaa, the? noble 
youth, put on his gilt shoes, and went to the door 
oF the house. Super human beings opened the 
gate, saying, " Let uo one put an obstacle before 
Yasa. tie noble youth, in bis going forth from 
the house to a houseless life.” 

And Yji*u, the noble youth, went to I ti pat ana. 
the deer-park. At that time the Lard had arisen 
at night, as it was dawning, and waa walking in 
the open air. The Lord saw Ya*v. the noble 
vonth, as he was coming from afar, and on seeing 
him came down from where be was walking,^ and 
eat down on the seat prepared for him. Yasa, 
lhe noble youth, on drawing near the Lord made 
I his flolenm utterance: "How oppressive it to, 
how afflicting it to! 11 And the Lord said to 
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Yaaa, the noble youth,TM b* Yasa, is not opprc^- 
this ifl not afflict Eng. Come, Y&sa r sit down, 
I will teach you the doctrine,/' Then Yana, the 
noble youth, at these words, 11 This is not oppres¬ 
sive* this is not afflicting," was elated and glad, 
and taking off his gilt shoes approached the 
Lord, and having saluted him* sat down at one 
side. As be was seated at one side, the Lord 
gave him a due exposition of this kind: he 
preached a discourse of almsgiving, of the com¬ 
mandments. of heaven, the misery, worthlessness, 
and impurity of lusts* and the blessing of renun¬ 
ciation . When the Lord saw that the mind of 
Yasa, the noble youth* was prepared. susceptible, 
free from obstacles, elated, and happy„ then ho 
preached a most excellent discourse of the doctrine 
gf the Buddhas: suffering, the cause (of suffering), 
the destruction (of suffering), and the path. And 
as a clean doth free from stain duly takes the 
dye. m in Ya>a, the noble youth, as ho ml 
there, arose the pure* unstained, Insight into the 
doctrine, that everything subject to birth ia 
subject to destruction. 

Now the mother of Y&sa, the noble youth, went 
up to the palace, and not freeing him w ent to the 
gild-master, the householder, and approached him 
and &aid h “ Your son Yasa, householder* is not to 
be seen. Then the gild-master, the householder* 
sent out messengers on horseback in four direc¬ 
tions, and he himself went Lo Tsipatana, tho 
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deer-park. The gild-master* the householder, 
saw the footprints of the gilt shoes, and seeing 
thorn lie followed their trace** Now the Lord 
mw [he gM-tDfifl±er t the householder, approach¬ 
ing, and as he saw him he thought, 11 What if I 
were to effect such an exercise of miraculous 
power, that the gild-mostcr* the householder, 
titling here should not see Yasa, the noble youth, 
eitting hute.” So the Lard effected hi eh an 
exercise of miraculous power- Then the gild- 
master, the householder, approached the Lord, 
and having approached Raid, H Perhaps the 
reverend Lard has seen Vasa, the noble youth.” 
“ WeE, householder, ait down, perhaps silt big 
hero you can see Yafia, the noble youth fitting 
here.” The gild-master, the householder* 
thought, " Rurely, fitting hero l shall ^ce Yaw, 
the noble youth, flitting here*" and glad *ud 
elated he saluted the Lord and flat on one side. 
As the gild-master, the householder, was seated 
on one side, the Lord gave him a due exposition 
of this hind : he preached a discourse of alms¬ 
giving, of the eommandmeoLs, of heaven, the 
misery, worthlessness, and impurity of lusts, and 
the blessing of renunciation. Then the gild- 
master, the householder, having seen, attnined, 
mastered, and penetrated the doctrine, with his 
doubts overcome* his uncertainties dispelled* 
having obtained clearness of mind, dependent on 
no one elw for the teaching of the Master, said 
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to the Lord : “ Wonderful, reverend sir, wonderful, 
reverend air, it is as if 3 reverend sir, one were 
setting up what was overturned, or revealing 
what waa hidden, or showing the way to one who 
was bat, or putting ft lamp in the darkness,— 
theme with eyes see visible tilings—even so hug 
lhe Lord preached the doctrine in many ways. 
Reverend sir, I go to the Lord as a refuge, and to 
the doctrine, and to the assembly of brethren. 
May the Lord take me a* a lay-dimple from this 
day forth, while my life lasts, who have come- to 
him for refuge.” He was the first in l he world 
who became a disciple effected by tho triple 
utterance. 

Then Yaaa, the noble youth, ns the doctrine 
was being taught to his father, contemplated the 
stage of knowledge 1 thus perceived and thus 
understood, and h\s mind become freed from 
attachment to the pasatan*. And the Lord 
thought, ** Yoon, the noble youth, as the doctrine 
wua being taught to his father, has been contem¬ 
plating the stage of knowledge thus perceived 
and thus understood, and bia mind has become 
freed from attachment to the passions. It is 
impossible that Yasa, the noble youth, should 
return to a worldly life to find enjoyment hi lusts, 
as he did before, while he lived in Ids house. 
What If 1 were now to make the exercise of my 
miraculous power to cease/' Then the Lord 
mode the exercise of hii miraculous power to 
4 
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cease, So the gilil-mnstcr, the householder, kaw 
Y asa, the noble youth, seated, and on seeing liini 
he *akl to Yana, the noble youth, ■* Your mother, 
Yii^a, my son, is filled with lamentation and grief, 
restore your mo flier to life,” Then Yu-h, the 
noble youth* looked at the Lord, And the Lord 
said to the gild-master, the householder, “ Now 
wliat do you think, householder ¥ Yu-m with 
imperfect knowledge and imperfect in&ight has 
perceived the doctrine as yon have* and on con- 
templating the stage of knowledge thus perceived 
and thus understood, hia mind has become freed 
from attachment to the passions. Is it pos-ible, 
householder, that Ya^u should return to a worldly 
life to find enjoyment in lusts, ar lie did before, 
whik he lived in his house t ” ,J it is not pos- 
Hible, reverend sir/' Ia Vasa, the noble youth, 
householder, with imperfect knowledge and ini- 
perfect insight, baa perceived the doctrine as 
you leave, and on contemplating the stage of 
knowledge thus perceived oud thus understood, 
Jub mind has became freed from attachment to 
the passions. It is not possible, householder, 
that Yana r the noble youth, should return to a 
worldly life to find enjoyment in iostR, ne he did, 
while lie lived m his house.” 11 it is gain, 
reverend slr r to Ya^a, the noble youth, it is great 
gain to \ asa, the noble youth, reverend air, that 
the mind of Vasa, the noble youth, ahoutd be 
freed frmu attaehmeiU to the pHs&kmiL Let the 
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reverend Lord consent to (uke foot! te-dny from 
iho with Ynq.i, the noble youth, ha h junior 
brother.” The Lord bv hw riJrnre consented. 
And the gild-master, perceiving the consent of 
tlie Lord, rose from his sent, saluted the Lord, 
passed round him, keeping Lis right side towards 
him, and departed. Then Vasa, the noble youth, 
soon after the glTd-TB&gter, the householder, wad 
gone, said to the Lord. " Rev trend dr, in nir 
receive from the Lord the ordination u£ gouiy 
forth (yabbafi), and of admission to the order 
i tipaaampndS) - **Come,hhikkhu, T Vaid the Lord. 
“ the doctrine is well taught , lead a holy life for 
the complete extinction of suffering. T| This 
was the ordination of this elder. At that time 
there were seven Arahuts in the world. (7**. 
Maitur. I. 7.) 
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THE TEN COMMANDMENTS 


The Urn i A™ of iIimh Dcmmiuidinent *—mi to t&]ia life, 
itul Iij nt^aJ, iin-t to commie tmeliBJtky, not to teit litw. Hot 
to drink intuikyuiU—W* likkdfafl an all laymen. Th& n-Ualo 
teti tfn bidding h>cl the brotherhood* rtml in their crab iha 
third nil* mldjum *benlnto cdfbefiy. Uni 111* pioua Uytflnn 
mmy tfch* upofi MnUftU throe mom in addition to Ilk* ttm 
sH r «- t Tlhaaa L]ir*e—nut Guting *£fc« ft&on f not witnraginjjl 
dancing,, *ho*w, unit pipy*, imt iiniutf nnutn*ntd p eoRntii, and. 
uji gi ijm'*—arc* linimlSy tbkim on the fns t-cluy^ t And *ufv only 
btEuii/ig far t ho day on which 1 hciy arn u*iumt*d, Dstailn a- 
to til* rule** and cKVfUllutJuji of tha Order wili be found in 
Tht fo/ lAt /UwddAu of Mr. H- Itayndt in the SiUnfr serin 

U lhll pPMBKt VtdlULH'. 

l r Abstinence from destroying life. 

2. Abstinence from taking what is not given* 

3. Abstinence from unci hastily. 

4. Abstinence from falsehood. 

6. Abstinence from spirituous liquors* fftrong 
drink, intoxicants, which are a cause of negligence. 

0. Abstinent from eating at the WTong time 
[f.e. after noon]. 

7 . Abstinence from looking at dancing, singing; 
mmbs t and play a. 
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Abstiumdo from weating garlimd^ scent a, 
unguents, ornament^ and adornments, which Brc a 
enure of negligence, 

0. Abstinenoo from a high or large bed, 

ID, Abstinence from accepting gold and diver* 
1 Khuddaka Pcrtu, 2.) 


THE FIRE DISCOURSE 


GoTiiLA, wJifin bit™ ding U> may out Li* grrMt ftwuiHciatinn* 
•„ ,k 'rt r hni Mir fin 111 lust, Ul« Ore Jf Ihi1g- t the ilfn ol 
rielimoD, urn extmt^maUad. VI i-v ilni, m wan. ' 1 Tills main-ftinr 
«f thn ImiilviduiiJ hud *urJd bring aft fire &ltm rci'ura-. H ban 
lLh^h- paasloim to rqtinE s the pWs of ^coolra* " uf tllfl 

Axaluaf is brought a bout. Tho Ere of BomsSra goera oat, Jsii 
Kuddlsa oiiHmndi tu Vuc^bjkgotljt, through tmt Jtrnl lu 
f<Hi4 ao_ 

The; Lord having stayed fit Ururalfi fta Jong au ho 
went forward to fjayaei&a with a grant 
aBaambly of brethren* with a thousand brethren, 
who had all previously been ascetics. There the 
Lord addressed the brethren: il E^efyUuag, 
brethren, is on fire, How a brethien, is every- 
thing on fire f Tiio eye, brethren, ia on fire, 
vitible objects are on fire, the faculty of the 
oye 1 b on fin?, Iho sense of the eye is on fire, 
mid also (hie serration, whether pleasant or un¬ 
pleasant- or both, which arises from l bo Serna 
of sight, is on fixe. With what is it on fire ? 
With th r - fire of passion, oi bate, of illusion h it 

fli 
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nn fire, with birth, aid ago, death, grfcf, lamen¬ 
tation, angering, sorrow, nod despair. Thus E 
dedare. The car in on fi re* sounds are on fi re [et c.]. 
# . * , The nose la on fire, ficcntB jure oti fir0 T 
the tongue is on fire, tastes are on fire, the body 
fa on fire's objects ol touch are on fim T the mind fa 
on firo, mental objects are on Era* the faculty 
of the mind fa on fire, the perception of the mind 
fa on fire, the sensation, whether pleasant or 
unpleasant or both, which arises from the inner 
Beuse is on fife. With what fa it oti fire ! \% ith 

the fire of pasaion T o[ hate, of t&uMon is it on fire, 
with birth, old ago, death, griefs lamentation, 
suffering,, sorrow, and despair. Thus I declaim 
11 Tile wise and noble disciple, brethren, perceiv¬ 
ing this, is indifferent, to the eyea* indifferent to 
viable object a. indifferent to the faculty of the 
eye, indifferent to sensation, whether pleasant or 
unpleasant or both, which arise* from the sense 
of sight. He is indifferent la tlio ear, indifferent 
to sound?, indifferent to the nose, indifferent in 
nconts* inrliffcucnL to the tongue, indifferent to 
indifferent to the body, indifferent to ob¬ 
jects of tottehi indifferent to the mind, indifferent, 
to mental objects, indifferent to the faculty of 
the mind, indifferent to the perception oi the 
mind, indifferent to the sensation, whether 
plea&ant or unpleasant or both, which from 

tha inner sense. And being indifferent he become > 
Tree from passion, by absence of pftMioa fa 
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liberated, and ’irhen ho ia liberated the knowledge 
1 1 am liberated 1 arises. Re-birth is rIt?Proved, 
a religious life Is lived, duty is done, anti he 
knows there is not lung more for him in this state. 11 
And when this exposition was spoken the minds 
of the thousand brethren were freed from tbo 
pattSona and liberated. (Fin. J/aAdiv1. 2L) 
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THE WEAVER'S DAUGHTER 

Thj! Dtiarumfl.fifcittt., n^naktinH of -£C3 viiw4, i* ftceciiiipftiiied 
hy a eu tuiur-ntary r whUsfa plvwi ft qp jjuI- 1 ii=T" c b i-cjil (vccounl of 
haw euch Toiwa c-nm^ tr> bti uin=r=hi. The full owing is iho 
eominrnutry on i’^tm 17-h 

“ ElesTD and unseeing. 77 —XbJfl exposition ol tho 
doctrine spoken by t he Blaster while dwelling 
Rt the Aggilftva shrine, About a certain weaver** 
daughter. One day, when the Master had arrived 
at Alavh the inhabitant a invited him, and p;ave 
alma. The Master, after the preparation for the 
mcal r by way of giving thanks Biid: “ Uncertain 
ia li|e t certain is death. Of necessity I must 
die, and nsy life ends in death, Practice reflec¬ 
tion on death, thinking, lifo is unsure, death is 
sure. For they who do not practice reflection 
on death are at their last hour like a man who 
is terrified at seeing a poisonous snake, and filled 
with terror they utter a cry of icar and perish. 
But they who practise reflection on death are 
like a man who seen a poisonous soako from a 
&7 


5S THE WEAVERS DAUGHTER 

distance* nnd going with a long stick he throws 
it away, and is not terrified- Therefore let 
reflection on death he practised. 1 

On hearing this expedition of tho doctrine the 
rest of tho people went away intent on their 
buiiincsftt but it certain weaver’s daughter, who 
wsa about sixteen years old, thought, “ Wonder¬ 
ful h= the teaching of the Buddhas, 1 and *he 
practised reflection on death. I ho Master went 
from thence, and reached Jetavuna. Novi the 
girl practised reflection on death for three years. 
Then on a certain day the Master at dawn, observ¬ 
ing the world f called her to mind, and ctuisidcrcd T 
“ How may she be 1 11 And he bad Lho know¬ 
ledge that, “Tim girl from the day when a be heard 
my exposition of Lhe doctrine has pfac tiled 
reflection on death for three years + I will now 
go there and tisk the girl font tpifistimis ; Emd 
when tilie explains them 1 will express approval 
ivt each of the four points, and will utter the verao. 
By of the vemn abe will be wtftblithed in 

the fruit of the First Path (entering the ttrcansj, 
and through her the teaching will bo profitable 
to many/ 1 

Then with an assembly of five hundred brethren 
he loft Jetftvanii p and by degrees came to the 
monastery at Aj^galava. The people of AlavL 
hearing that the Master had come, went to the 
monastery* and gave him an invitation. The 
girl also heard of the Master's coming andi glad 
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heartp she thought, 41 Verily the moon-laced, 
great Gen am a B uddhu, my father, my lord , my 
toraher, has come. Alter three ye firs I shall see 
(ho goldefl'hnod Master again, Now 1 phall be 
able to sea his golden-hued body, and hear Mm 
sweet, most excellent doctrine/* But her father, 
going to tho workshop, eaiil p lfc My daughter, some 
one baa ordered ft robe from me- and a foot of 
it La not yet woven. f will finiFb it to-day. 
L^t tho n buttle ready for me quickly, anrl bring 
it/' 1 She thought, 44 1 waul \o hear the doctrine 
of the Muter- My father fredh me, so bow shaU 
I bo able lo hear tho Master 1 *! doc tri pe * I 
won’t gel my father's shuttle ready and bring 
it.” Thou she thought, iL If I don’t prepare the 
^battle, my father might h trike and beat me, 
so l will prepare i he shuttle and give El to him: 
and aftcrtvardu I will boar the doctrine/ 1 So, 
fitting down on a chair* she prepared the shuttle. 

The inhabit an U of Atavt waited on the blaster, 
took his bowl, and stood for him to give thanks 1 
Tho Master tho light, **I have trome a journey 
of thirty leagues for the *iikc of a noble daughter, 
and now to-day slit does not lake tho occasion^ 
When at he takes the aecasionl will give thanks/* 
And he sal down in silence- When the Matter 
is thus silent, no one in the world of gode and 
men dares to say any tiling to him. 

1 This in giving ttvftn vim initruction in th* 

doclo ob* ** ml ll» JWtviWa viaik 
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U, fin while the girl prepared the shuttle, 
pnit it La a basket, took it to bet fattier, aud then 
wept to the edge of the assembly, looking for 
the Master, The Muster raised his bead and 
saw her. At the sign of bis looking she per* 
ceivsd, “ The Master seated In such an assembly 
os this looks for me and expects my coming, 
even into his presence he expects my coming. 
Setting down the shuttle-basket she went into 
the presence of the Master. But why did tbo 
Master look at her? It was thus that bo 
thought, “If she goes and dies like the common 
people, her future state of existence will be 
uncertain, but by coming into my presence she 
will gain the fmit of the t irat Path, and her future 
existence being certain, she will be rtborn in 
the Tuflita heaven.” But there was no libera¬ 
tion for her, if she died on that day. She, under¬ 
standing that she was being looked at, approached 
the Master, and entering within the Bix-f ole urea 
rays [of bis halo), saluted him and stood on one 
side. And cm her saluting the Master, who was 
seated silent in the midst of such an assembly, as 
she stood there, he said to her, " My girl, whence 
hero you coma T ” “ I do not know, reverend 

sir.” *' Whither will you go i ” “ I do not 

know, reverend sir,’ 1 " Do you not know • ^ 
“I know, reverend sir.” '*Do you know 1 
“ I do not know, reverend sir.” So the Master 
asked her the four questions, and tho multitude 
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murmured, "See, lor shame, tliU weavers 
daughter talks with the All-enlightened I’ne 
about whatever she wants ; surely when she was 
asked whence she hud come, she should have 
said from the weaver's house, and when asked 
where she was going, she should have said to the 
weaver’s workshop." The Mauler, silencing l he 
multitude, Asked, 1 My girl, when you were asked 
whence yon came, why did you say you did not 
know 1 " She replied. 1 Reverend sir, you know 
that I have come from the weaver’s house, and 
in asking whence I have come you naked whence 
I have eome in being re-bom here, and 1 do not 
know whence I have eomo in being re-born here,'’ 
The Master said to her, ,l Well dane. well done, 
girl, you have explained the question that f 
asked you.” And expressing approval he asked 
further, " When you were asked where you will 
go, why did you say you did not know ? 

Reverend air, you know that l ahull take the 
ah ut lie-basket a nd go to the weaver’s workshop. 
But vou naked me where I shall be re-barn when 
I go hence, and 1 do not know where Iflhall be 
re-born, when I go hence after death-" Then 
the Master said, ** You have explained this 
question also,” and a second lime he expressed 
approval, and asked further, "And why did you 
say that- yon know, when you were asked il yon 
do’ not know!” "Reverend air, I know that 
I shall die, and hence I spoke thus. 11 The Master 
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said, ' You have explained this question ftIso." 
and, expressing approval, naked further. " \\ Ky, 
when I saii ‘Ho you know; did you *ay you did 
not, blow t ,f ,fi i Intow indeed that 1 shall die, 
reverend sir, but that I ahsll die at such and mieh 
a time, auch as nt night or by day. I do not know, 
and Therefore l spoke thns," Then the Master 
“ You haw explained this question also.” 

jtnd the fourth time lie expressed approved, and, 

addressing the fraomb-ly said, “None of you 
Itu-w vlmt she paid, and you only murmured. 
They who have noL the eye of wisdom ar*s blind, 
and they who have tine eye of wwdom art- seeing. 
So saying he spoke this rerws t 

Btind Mil imfl±«iu£ i* l lie WtuU, 

And Trfw uv th™ with Si^tghl lira : 

A* a bind fftfrft a net rHeftnfld. 

But few brp ihry whfl Iwavrii ftf-tfttrt* 

When the teaching wnj ended, the gill waa 
established in the fruit of the First Path, and the 
teaching waft also profitable to the multitude. 
Then she took her shuttle-basket and went 
book to her father. Now he had pat down and 
waa fulleii asleep, and she. without noticing, 
handed him the abuttfe-basket The shmfk- 
basket knocked against the top of Lhe beam of 
the loom, and fell, making a noise. He woke up, 
und seeing the loom he dragged it along. The 
beam moved, struck bet on the breaflt. und ahe 
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fell flown dead- Then her father looted at her 
fallen down with all her body blood-stained p 
and raw that she was dead. And prat grief 
came upon Inm, and. lamenting, “No one eL« 
pan extinguish my Borrow,’ 1 went into the presence 
of tlie Muter, and told him of the matter, Baying, 
*' Reverend sir, extinguish iny narrow.” Th« 
Master consoled him, saying, “Sorrow not, 
for in the endless round of existence, even as at 
the time of your daughter*? death, the tears that 
are shed are more than four oceans.*" And he 
preached a discourse of the endlesNneiw nf birth 
and death. The weaver, with h is sorrow a ppcased, 
naked the Master for odmiasion to the Order, 
ami receiving ordination he in no long time 
attained to Arahatship. {Dhammujttida Comm. 
171,) 


XI 

THE QUESTIONS OP HiIALUNKYAPO'ITA 

oM the subjcrl of Hurt ilLfcKHUwj AEtd [hi! t WQ fallowing non l^mn 

tti& lntro4uctfQ[u 14- 

I BTTS Law I heard : The Lord was once duelling 
near SiWalthi, at ,1 eta vana in the park of AnS- 
ihapindlka. Now the elder MalaniyUputta had 
retired from the world, and a* he meditated the 
thought arose: "These theories have been left 
linos pi allied by the Lord, set- aside, and rejected, 
whether the world is eternal or not. eternal, 
whether the world is finite or not, whether the 
soul (life) is the same as the body, or whether the 
aoul ifl one thing and the body another, whether 
.ft Buddha (TatfcagftU) exists alter death or does 
not exist alter death, whether a Buddha both 
exists and does not exist alter death, and whether 
a Buddha is non-existent and not non-existent 
lifter death—these things tho Lord does not 
explain to me, and that he does not explain them 
to me does not please me, it does not suit me, 
1 will approach the Lord, and ask about tins 

04 
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lusttcr. . . » If thfl IfOrd does not ox.plain to me, 
I will give up the training, and mum to a 
woddly life." 

[Whoa Maliinkyapntta had approached and 
put hi* questions the Lord replied ; j 11 Now did I, 
MalunkyuputU E ever say to you, 1 Come, Mltun- 
kyaputto, lead a religious life with me, and I 
wiH explain to you whether the world is eternal 
or not eternal [and so on with the other quea- 
tionjJ ! ' 11 11 You did not p reverend su\ ft “Any¬ 

one, Maliinkyupiitta, who should say * I will not. 
lead a religious life with the Lord, until the Lord 
explains to me whether the world is eternal or 
not eternal [etc,] . , * that person would die, 
Malunkyaputta, w ithout its being explained, It 
is rts if a man hid been wounded hy an arrow 
thickly smeared with poison, and his friends, 
eouipLiiiionSp relatives, and kinsmen were to get 
a surgeon to heal bim t and he were to say, 
* I will not have this arrow pulled out + until I 
know by what man I was wounded, whether ho 
is of the warrior costo, or a brahmin, or of the 
agricultural, or the lowest caste.' Or if he were 
to say, * I will not have this arrow pulled out 
until I know of what name or family the man 
Is ... or whether he is tall, or short, or of middle 
height . , * or whether he ia black, or dork, or 
yellowish . h * or wheLher ho comes from such 
and such a village, or town, or dty * . * nr 
until I know whether the bow with which I w&» 
S 
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wounded vaa a eMpa or a kodunda or miiil I 
know whether the bow-string was of e-walto®- 
wort, or bain boo-fibre, or sinew, or hemp, or ot 
milk-sap tree, or until I know whether the sbai, 
was from a wild or cultivated plant . . . or 
whether it was feathered from a vulture s wing 
or a heron’s or a hawk's, or a peacock b. or a 
ailhilahnnu-bird's . . * or whether it was wrapped 
round with the sinew of ati ox, or of a buffalo, 
or of a mru-deer, or of a monkey ... or until 
i know whether it wan an ordinary arrow, or 
» razor-arrow, or a vekand*. or an iron arrow; 
or a call-loo th arrow, or one of a km-nvira leai- 
That man would die, MiUuukyaputta. without 

knowing all this. ,, , , • 

“ ft is not on the view that the world is eternal, 
Milunkyiputta, that a religious life depends ; it 
is not on the view that the world is not eu-rna 
that a religious Life depends. Whether the mow 
bt held that the world is eternal, or that lIu: 
world is not eternal, there is still re-birth, there 
is old age, there is death, and grief, lamentation, 
sotToring, sorrow, and despair, the detraction 
of which even in this life I announce. It ia not 
on the view that the world is finite . , . tt 13 
not on tho view that a Tfithigata exist.-. after 
death - . ■ Therefore, Mfthtnkyapntta, consider 
aa unexplained what I have not explained ami 
consider as explained what 1 hove explained 
And What, Mid unity Split to, have I not explau^d i 
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Whether the world k eternal I have not explained, 
whether the world is not eternal - * , whether a 
TkthlgaU is both non-existent and not non- 
existent after death I have not explained. And 
why, Miaunky&piitta, have I not explained this ? 
Because t.hk* Maliinkyuputta, k not useful* it 
is not concerned with the principle of n religions 
life, does not conduce to ftterhbd, absence of 
p^-don, elation, tranqtiillii y. impartialoral 
faculty,, perfect kncwlcdge s Nirvana, and there¬ 
fore I have not explained it. 

And what, Mtliinkyaputifl, have I explained! 
SmfiDnug have T explained p the oanse of suiter] ng« 
the destruction of suffering, and the path that 
leads to the destruction of suffering have I 
explained. For this, MilirnkylpUtt*, i* n&M, 
this is concerned with the principle of a religious 
life; this conduces to aversion, abeenoe of passion, 
ceSEiation, Lmti quill ity* supernatural faculty, p^ 1 "* 
fect knowledge, Nirvana., and therefore have I 
explained it. Therefore, MaluiLkylputta. con¬ 
sider as unexplained what I have not explained, 
and consider as explained what I have explained- 11 
Thug spoke the Lord, and with joy the elder 
lUalunkvfipmta applauded the words of the 
Lord, (Mv&L Art, L 420 ff,} 
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tli-Tri-A gjui VnEoliB, <w will Vie s*F*i from tiieir ihehIo o| 

pddnwinf Buddha, nr,! mot fas falWfm- TW 

Sr^T>vhw a " « ^xf^J; 

_ — _-i.;l_nkJml oe^lkfinLir. All rt-Lafll HJ>WLllSitlC*H< fcfl 

F J ^rn itted 



Now the wnndering ascetic! Uttiya approached 
the Lord, and, having approached, ho eiebanged 
friendly greetings with the Lord, and after the 
cub tomary salutations he sat down at one side. 
The ascetic Uttiya, as he sat at one side, said, 
" How is it, air Gotama, is the world eternal, 
this being true and any other view foolish T 
“I have not explained, Uttiya, that tho world 
ja eternal, that this is true and any other view 
foolish," “ But is the world not eternal, sir Gotama, 
this being true nnd any other view foolish 1 
•‘This also, Uttiya, I have not explained, that 
the world is not" eternal, that this is true and 
any other view foolish.” [In the same way 
Uttiya asks whether tho world is finite, whether 
OS 


THE QUESTIONS OF TTTT1YA 6» 

(he soul id (.Ilf same as the body or different, 
whether a Buddha exist g alter death, whether 
he both exists and does not exist after death, 
and whether he is both non existent and not 
non-existent after death.] 

“Well, sir Gotama, when you are asked 
whether the world is eternal, and whether this 
is trne and any other view false, you say it hits 
not been explained by you. . . . Now what has 
been explained by you, sir Gotiiui# i With 
higher knowledge, Uttiya, I teach the doctrine 
to’ disciples, for the purification of beings, for 
the overcoming of grief and lamentation,, for the 
destruction of suffering and sorrow, for the 
acquiring of good conduct and the realization of 
Nirvana.” 

" Once more, sir Gotsma, when you teach the 
doctrine with higher knowledge, for the purifi¬ 
cation os beings, for the overcoming of grief and 
lamentation, for the destruction of suffering and 
sorrow, for the acquiring of good conduct and 
the realization of Nirvana, wifi all beings attain 
this, or o half of them, or a third l" At these 
words the Lord remained silent. Then the older 
Ananda thought, “The oncotic Uttiya must not 
gat a wrong opinion by supposing that the 
Humana. Gotama, when questioned by him, _ia 
embarrassed, and is unable to reply . this would 
be a painful misfortune for a long time to the 
ascetic Uitiyu.” So the cider Ananda said to tho 
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ascetic Uttiya, “Now then, friend Uttiya, 1 wiH 
give you an example. With an example some 
intelligent people can understand the meaning 
of what is Raid'. Suppose, friend Uttiya, a king 
had a border city with strong foundations and 
walls, and one gate. It has a gatekeeper, learned, 
intelligent, and wise, whn keeps out strangers, 
and admits those whom he knows. As be goes 
all round the city he cannot pee an aperture in 
the ramparts, or even a hole largo enough for a 
cat to enter. He certs inly hun not the knowledge 
that such and such a number ol living being* enter 
or leave this city: but in this matter he rather 
thinks, ’Whatever being* of larger size enter or 
leave this city all enter or leave it by thin gate.’ 
And in the same way, Uttiya, the Tath&gnta does 
jhjI care about whether all beings or a half or a 
third will thereby go [to Nirvana]. On the 
contrary the Tathngata in this matter rather 
thinks, All who have gone, or are going, or will 
go, reject the five hindrances, the depravities of 
the mind which weaken the understanding, and 
with thought firmly fixed on the four earnest 
meditation* duly cultivate the sevrn faculties 
for obtaining perfect knowledge, and thus they 
have gone, are going, or will go from the world, 1 
But tho question which you, friend Uttiya, naked 
the Lord, you asked from a wrong point of view. 
Therefore "the Lord did not explain it to you." 
(dufl. Nik. V. 103 ff.) 
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THE QUESTIONS OF VACCHAGOTTA 


Tbb him quFitiflirt u in tb> two piwitma ps*»A|»» omiiT 
In tfa» fotlomug diirourti Witt ihn ^ iw«>tui ¥**««- 

g.UIa. fl’hru mlcal why he refu»t to «»ww them, Bttddlw 
(fives tin' futfciwLtkg reply. 


“ VacciIa. the view thnt the world w eternal is ft 
juiiaK a wiltlcmM*, a theatrical show, a perver¬ 
sion, a fatter, and is coupled with snffenng, 
destruction. despair, anil pain, and does not 
tend to aversion, absence of potion, elation, 
tranquillity, supernatural facility, perfect know^ 
lodgo, Nirvana. . . . Considering ii disadvan¬ 
tageous. Vacclia, I have accordingly adopted 
none of thow views," ‘‘But has Got a tn ft nny 
%-iuw 1 ” “ The Tathfigata, Vaccba, ls fee® from 

views, for this is whftt tlio luthigdtft bolds' 
form, the cause of form, tho destruction of form, 
sensation, tho cause of sensation, the destruction 
of sensation, perception, the aggregates of quail’ 
tiesi consciousness. lusw they axmt find permu 
ThereEora with the destruction of. ami indifference' 
towards, and tho ceasing and nbandomtt*^ of 
71 
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fill imaginings, all agitations, all false views of the 
eeli or of any thing belonging to a sell, ilie Fat ha- 
gala is liberated, tbiu I arty.” 

31 But where is the monk re-born, sir Gotama, 
whose mind ia thus liberated 1 * 1 u It does not 
fit the ease, V&echa, to say be is re-bora/* ” Then, 
sir Got&ma, he is not re-bom/ s 11 It does not fit 
the cage. Taccha, to eay he is not re-bom ” " Then, 
air Gctitfiiu r he is both re-bom and not re-born/ 1 
“It dots not fit the case, Vaceha, to say he 
is both re horn and not re-bom.' 1 u Then, sir 
Got a id a, he is neither re-bom nor not re-bom ” 
“ It does not fit the ease, Vaccha, to say he is 
neither re-born nor not re-bom ” - . - H4 In this 
matter, dr Gotama, I feel in a state of ignorance 
and confusion, and the small am nun t of foith 
that [ had in Got Amu through ft former convex 
aation has now disappeared," “ Enough of your 
ignorance and confusion, Vaccba, lor deep ifl this 
doctrine, difficult to he seen and oompirhendedp 
good, excellent, beyond the sphere of reasoning, 
anbtle, intelligible only to the wise. It is difficult 
to be imderstood by you, who hold other views, 
another faith, other inclinfttjQns, another dis¬ 
cipline, and hare another teacher. Therefor*^ 
Vacchu, I will ask you this, and do yon explain 
it as you may please- Do yon think. Vnecha, 
that if a fire wem burning before yon, you would 
know that a fire wna burning before you ? 51 
ih If a fire were burning before me. sir Got tuna, I 
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should know that a fire was burning before me/' 
And if some one naked you on what \hv fire 
’burning before you depends* bow would you 
explain it 1 11 , . * * fc I should say that this fire 
which, b burning before me depends on its ding¬ 
ing to grass and sticks. st " If the fire before you 
were to go out, would you know that the fire 
before you bad gone out I T1 11 If the fire before 
me were in go out* I should know that the fire 
bad gone out. 15 "And if some one were to ask 
you, f Vaceha, in what direction baa thn fira 
gone which has gone out, to the cast, west, north, 
or south, if you were thus asked, how would you 
explain it f 11 11 It does not fit the case, sir Go- 

tLtma, to 8(ij m. for the fire burned through de¬ 
pending on it a clinging to grass Mid fftfeks* and 
through its consuming this, and not getting any 
other* it is without food* and comes to be what 
£a called extinct.*' 44 And just so, Vaccha* that 
form by which one would aasert the existence of 
a TalMgatik has ceased, it is uprooted, if ia pulled 
up like a Laliput-jwlm, made nonexistent, and 
not liable to arise again in the future- The Tat ha- 
gat*, who is released from wb*t if called form, 
is deep, immeasurablei hard to fathom* and like 
n great ocean. It does not fit the cane to nay ho 
u bora again, to say ho fa not bora again, to any 
he is both born again and not born again, or 
to say he ia neither bom again nor not bom 
again. * , 
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At these words the wandering tic Vuriht 

said to the Lord, ** Sir Comma. it I* ■» d Hi*™ 
were a great ultra near a village or <™u, Jmd 
from tliVnature of it* grow lhJ. tajjgjg* 

leave* were to fall, the pieces uf hark and hbroua 
wood; and afterward•*. with the ^ppeoimw 
of these branches. loaves, pieces of bark. and 
small fibre, it were to t» established, F*“ 
strength- Even so does this discourse of Omama, 
with ths disappearance of branched, varea, 
piece, of bark ami «*** stand utridiM 
Llo in U* strength- Wonderful, sir 
wonderful. sir Ghtarna. it w as if one were *i-u g 
un what was avert anted, or rev e. dm g vlM in, 
SSIhtcn, or showing the way to one who ™ 
lost, or putting a lamp in the dark-1 hey who 
have eyes sets visible things—ot on so lift* th 
doctrine bean expounded by Gotama m many 
wav* I m to Gotama ft? a refuge, and to the 
doctrine, and to the assembly of brethren. May 
Gotama lake me as a lay-disciplc from n j- 1 
forth while my life last*, who have come to him 
for refuge/* [Majjh* Nih I* ^ 
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BIRTH-STORY OF THE BLESSINGS OF THE 
COMM AN DMENTS 

TErc ennaista of about fivn hinidrnl itorie* ol tin 

nrmuus Hvf* oi Bmlijhn. Ewcti wicry la bitr'adiirvd by enn-e 
m tin SM. hte - 

■ l1( i bMkttlidini! of * liratbrt. or ito' ■' 

ths fiuThfut. Btld.ihft then tells • sltiry «f tb ];iv,t T in 

Un actors in the prrvtLHu lif«* m ™™“ th ™* 

„ [ LDED tvn w MWthu, Olid in which Boddliw Innueif wi ll» 

SbSIiTSS T* * — or .hr t™ P™?f 

M Buddlw Iwo W** r- m in n twripl rrE ■.!! I.i^ tor mCT 
**1.1 * 1 ™. The Stem*, -if ■*» P** “t" ■ 

bcMt-fablffl, muc ti old- r in ur W n ilaui Buddh hM M . 
rind consorjitf’i.tly Ihn connection between 
in fllif* t>4ilt UUli IB th^ HiOV - fa' ^ p 

ULSThTStSh*- L iT^gtKi or Uttajr divinity, »Ns 

iiMTrlv TTm- tii tins n vrnta r Mil ilWK* lb* vcr’o*. The 

SSpT^,,. pmUsi, hut .y hold tin 

Ui the Uudtlliirt moral teaching na do thr 

the Now To-ttnumt in IM Q^P^ - .A. Ugh*** riw.jpi 

cuiidmtr-* with «MU> of vmk». « “ 

" «».!=« of Hmlrfhft, which are the »C™d text tJw *U*» 
llUn-tlm being the cemmnhtnry, explaining how the 

V “t£ wfeJoh m roraofed in lH» M*»*j»* 

hirth ttary i" ft ■* tta tc*i£ 

BuiSdiLim. which bvminm ™T tnipfiftAnl ui ^ 
ifl4 e „ to Bodhii«.ttlUi in lUhayuUim. The Metric* 
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upon n truth, for no 0O* *ita lliinh^ of wli»t IsS O WM 
tlrvaiinn at pudnta, or to thn fflampfe ol othm, tmi 
Bflill morally ft teli-roAd* min, 


Tins story the Master told while living ut Jetn- 
T4D4 about ft fa it 111 ul lay-disciple. ^»ow this 
faithful, joyful, noble disciple, going one day to 
Jetav&Aftt camo is the evening to the bank of lh° 
river Acirovati. As Lhe boatman had drawn up 
his boat on shore and had gone to listen to the 
doctrine, the disciple saw no boat at, the 1 lorry, 
mid, taking joy is meditating on the Buddha, he 
walked across the river. His feet did not sink 
in lhe water 1 As though on dry ground lie went 
until ho had reached half-way. when he saw 
waves. Then his ecstasy in meditating on tho 
Buddha became leas, and his feet began to sink, 
but be again strengthened his ecstasy in meditat¬ 
ing on tho Buddha, and, passing over the surface 
of the water, entered Jetavana, saluted the Master, 
and sat on one side. The Master exchanged 
friendly greetings with him, and asked, “ EdscipJe, 
as you came on the road did you come with little 
fatigue f ” He replied, “ Master, l took joy hi 
meditation on the Buddha, and. receiving support 
on the surface of the water, I have arrived as 
though walking on dry ground .’ 1 The Master 
suid, 11 Layman, not you only, on remembering 
the virtues of the Buddha, received support, but 
long before, when a ship was wrecked in mid-ocean, 


1 Cf, St, Peter "-liking on the »«, Unit. *lv. 2S, 
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laymen remembered lbo virtues of the Buddha, 
and received support.” On being asked by thd 
disciple, ha told a story of the past- 

“ Long ago* in the time of the perfectly enlight¬ 
ened Buddha Kassnpa, n brother who bad entered 
the First Path embarked in a ship with a barber 
who was a householder. The barber ^ wife said, 
‘Sir, let liia welfare and ill be your care,’ and put 
the barber in the- hands of the dimple. Now on 
the seventh day afterwards the ship wa- wrecked 
in mid-ocoati.' The t wo men alighted on one 
plank and reached an island. There the barber 
killed birds, cooked and ate them, and offered 
thoin to the lay-disciple. The disciple said, 

' Enough for me,' and would not eat. Ha 
thought, ‘ In t his place there is no support for us 
except in the litre® refuges,’ and fixed his nsiud 
on the virtues of the three jewels . 1 Now as fa* 
was thinking, a nSga' king who hod Ixwn bom 
on that island changed bis body into the form of 
a great a hip. An ocean god was the pilot. The 
ship was tilled with the seven kinds of precious 
atones. There were three masts of sapphire, the 
anchor ww of gold, the ropes of silver, the plonks 
golden. The ocean god stood in the ship, and 
called, ■ Does anyone want to goto Jaiubudipa t 


' Sen Ills Jewel DiKWUm boT^w. 

* KAlias «i-iv auf^hunuto Iwrntfl Kmr««?i;'.<*1 lroi-0 
iiOUljituiM jw with »«vrr»I hosJa, Thajr war * 

fliflp*blfl uf OMinnifli nay ff?rm F 
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The lay-disciplc said, 4 We wLah to go.’ * Them 
come and embark/ He embarked and called 
the barber. The ocean god said, + It in going far 
yon, not tor him/ 1 Why ! ’ be naked. * He 
does not practise the virtues of the com man d- 
menla. that is the reason- I have brought it for 
you and not for Aim/ 1 Very well, l give him ft 
share in my almsgiving, in my keeping of the com- 
mmiduiimiH, and in the powers I have developed/ 
The barber said, 1 SLr p I accept, with joy/ 4 Now 
I will take him/ said the god, and, putting him 
on board, brought both men over the ocean and 
came to \ to e river at Benares. By lii^ supen * at oral 
power he produced wealth in the house of both 
of them, and Raid, "You should keep company 
with the wise + for if this barber bad not kept com¬ 
pany with this lay-brother ho would have perished 
in mid-ocean 1 ; and, telling the virtue of keeping 
company with the wise, he spoke these verses ; 

n&hold, tiiis i$ the fruit of faith. 

Of virtue mad of unriftoft, 

A nfigtt iu a vraseTd form 
Conveji itio fniihiid layman homo. 

Xhm with the pjvd keep coinpapy* 

And with the food a^4ociai&. 

For 1 hi* frh-fidaJiip with (hi? good 

Tiia barlRir ccun-w in safety homo, 

“ Tbns the ocean god standing in the airdeclared 
the doctrine and admonished them, and, taking 
the nlga king, went to his own abode/" 
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Tlio Master, lifter reciting this declaration of the 
doctrine, made known the truths, tmd showed 
the connection of the birth. At the eontluston of 
the truths the lay-disciple wits established in 
the path of those who are re-bom once again. 
“At that time (he layman who had entered the 
First rath 1 attained Nirvana, Paripulta was (he 
n&ga king, and 1 was the ocean god." (■'«• 
No. 190,) 


* TUe Flirt Path. «r fir*t *U>Kf <‘f d» Nobtn Eight fuW Path. 

11 f-nt-’rLrj thr ■tTPiLirip"' cDnvtjrsbn. Thfi stngP u 

‘tbni of t.1lc.=, xvlio will only Hh’ M-hm ™<» tn fUj« itm 

third ihM Ilf iIlcmk? who *riU. nr-t km ro-bum ixl thin l|Llt 

oaW m ^ Iiijzlvi ex^BXmai fourth^ thut <4 ilia Arthat T 
ll lp fruit tir ftmn&d df$n» wbJtbh a SfrvtftltA, 
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BIRTH-STORY OF KING MAHASlLAVA 

+fe REl±L*r hum that in pvti, bn* amiteth 

on ihy riglbl dbcok, imu to him thus otlwr alfle.™ It ha* 
lrfHtk mid UiAt if i]i£ jirindjiM «t this SurmQtt on the Mount 
*ul into prw?tii|i% tfc* world could uot* g& Oft. __ Thi* 
SL*rv u mtmwii'utf aa tthowmg SkifiL uBuddluit wkftd huranolf 
th^ attention whfldjur thw principle if prM! Licable, and MW&rfld 
It m tin* iffinafttira It. ia ^ aufianfl to Hurt iac 

mciriil txpF&sly invulcitod in tha vert* h Wtfl liomuly oil* 
of |M,-wvEfKii» TbR pros* part wf thl i^ory hiol probably 
b€«i trADsforrtitKJp and tins vnnw b**Jan£ii]£ U> «Ui Earlier lonn 
of tbo itory retained* 

Long ago, when Brahoaadiuta was ruling m 
BctmiWp the Bodhisatta was re-bom as the son 
qf the chief queen. On his naming-day they gave 
him the name of prince Silim* [m* the virtupufib 
At the age of sixteen he hud attained perfection 
in nil branches of learning ; nod afterwards, on 
the death of his lather, he was established in the 
kingdom n and under the name of king Mahi&fl&Ta 
became a righteously ruling king. He built six 
alms halls, four at the four gates of the dty, one 
in the middle, and one nt his palace-door, gave 
80 
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SI 


aim i to poor travellers. kept the Gomtmndnu rits r 
and performed the fas|>d&j duties, being filled 
with patience, kindness, and companion. At? a 
patent cherishes a son seated on his liip, so he 
eheriahed all beings, and ruled liii kingdom in 
righteOtUDMBK 

Now one of hiy ministers miscondtipted himself 
in E-tio harem, and this became commonly known. 
The ministers informed the king. The king in¬ 
quiring into the matter found it out himself, andj 
Bending for the minister. Raid, “ Blind fool, you 
have acted wrongly, you are not worthy to dwell 
in nay kingdom. Take your property, your wife* 
and children, and go elsewhere/" And he sent 
him forth from the country. The minister left 
the KJbri country, and, going to the king of 
Kosahi, gradually became a confidant of the king. 

One day lie said to the king of Xosaia, 4i Your 
majesty, the kingdom of Beriarcn is like a honey¬ 
comb free from flies. The king is very mild, 
and with even a small military force it is possible 
Lo take the kingdom of Benares.' 1 The king, on 
hearing his words, thought, * A The kingdom of 
Benares is great; mn lie be a hired robber in 
faying it is possible to take it even with o smu 11 
force l ” and he replied, 11 You arc hired for this, 
I suppose/" 4fc I am not hired, your Majesty, 
I apeak the real truth ; if you do not believe me, 
send me with some men to waste a border village. 
When Lhe mon are taken and brought before the 
« 
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king, he will give them money and send them 
away.™ Tito king replied* Ai H* speaks as a very 
bravo man. I will test him then t+ ; and sending 
his men be caused them to waste a border Tillage. 
The robbers were caught and brought before the 
king of Benares. The king* on seeing 1 hem, naked, 
11 'Siy children, why did you waul# the village 1 
,l We cannot get a living," they said. " Then 
why did you not come to me 1 Henceforth dn 
not do the like again,” And, giving them money, 
he Rent the in away. They went, and announced, 
to the king of Koaala what had happened. But 
notwithstanding this he did not dare to g(L and 
again he sent men to waste the country in the 
middle of lhe kingdom. In the same wav the 
king gave the robbers money h and sent them 
away. Notwithstanding tkie> however* he did 
not go, hut again sent men to plunder in the very 
streets of Ren ares. The king gave money to 
these robbers also, and sent them away likewise. 
Then the king of Kosala, seeing that he was a 
very righteous king* said* 41 1 will capture the 
kingdom of Benares,^ and set out with an army. 

Now at that time the king of Benares had a 
thousand invincible heroic warriors, who would 
not turn back train the advance of a mad elephant, 
intrepid oven against the thunderbolt falling on 
their heads, and if king SUnva wished it. able to 
subdue the whole of JambudTpft [ India 1. 1hey, 

on hearing that the king of KosaJa was coming f 
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approached their king, and €«aid, '' \otir Majesty, 
the king of Kotuds is coming, saying lie will take 
ths kingdom of Benares ; lot us go, and, even 
before tie has entered the border of our kingdom, 
bmsLe him and capture him ' 18 My children, he 

replied* “ for my sake no hil tie ring 1 j to be inflicted 
Upon oi hem Lot those who want kingdoms take 
this, 1 ' And he forbade them to go. 

The king of Kqs*1a eroded the border, and 
entered the middle of the country. Again the 
ministers of the king of Benares approached him, 
and spoke an before, but the king again refused. 
The kina of K os ala stopped outside the city, and 
sent a message to king Silavji + “Let him either 
resign his king dom or give battle/ 1 The king, on 
hearing, sent the reply, “I have nothing to do 
with fighting ; let him take the kingdom/ 1 And 
again the ministers approached ihe klng r flaying, 
“ Your Majesty, let ua not allow the king of 
Kosmla to enter the city ; even outside the city 
lot us smite and capture him' But once more 
the king refused, and, causing the c ity gates to be 
opened, sat with his thousand ministers round him 
On Ida throne in the great hall- 

The king of KobhIh with a great army entered 
Beanes. Not seeing even a single enemy he 
wont to the king's palace* and. finding the doors 
open, ascended to the splendidly adorned royal 
hull, thronged with minister caused the gufflJesa 
king Silava, who was seated there, to ha stuzed 
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with Isi^ l hounund minister^ and uaiil* “t'orne, 
hind this king and hi;- ministers with their hands 
tightly fastened behind their backs, and take 
them to a oeiuetery. 1 Bury them in holes up to 
their neck*, and so cover them with earth that 
t hey ejtnxiDt move even a hand. At nig lit the 
jackata will come and do what b fitting.” 

The men T hearing the command of the robber 
king, bound the king and his ministers with their 
hands tightly fastened behind their backs and took 
them away* Even at that moment king Sflava 
harboured no thought of violence against the 
robber king, and there was not one of the ministers, 
when being hound and led off* who euuld disobey 
the king's word, ho well disciplined was his 
assembly. 

Then tho king's men took king Si lava and his 
ministers, hurknl them in holea tip to their neckn, 
the king in tho middle, with the in In Ut ore on bolli 
elides They placed them all in holes, scattered 
earth over and made it firm, and came away. 
King Sdavo addressed his ministers and ex¬ 
horted them, “Give not way to anger ag ains t 
the robber king, but practise kindness, my chil¬ 
dren,” 

Now at midnight tho jackals eame saying, 
41 L^t us eat human flesh” The king and In* 

1 Th» Pill irprd me -m* ft clliHfstsry (.vp (ho dupual of dinid 
hoditm »hicih hmvm wqi raulvrd ths cji^ fit« ol crsmall u a 
ftJL-l t4T!pri. 
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ministers, on seeing them, gave n shout with, one 
voice. The jackals fled in terror. Then they 
turned Jo look bark, and, seeing that no one was 
following, came up again. A second time the 
men uttered the shout. As nmny as three times 
the jackals fled away* and again Looking back 
and seeing that not a single person was folio wing, 
they thoughl r “ These must be men sentenced to 
death ” ; and they became bold* and when the 
shout was raised again, they did not Dec- The 
oldest jackal came up to the king* end the others 
approached the ministers. The king, w ho wan 
ckiver in device, marked the jackal's approach, 
and jls though giving him the opportunity to bite, 
threw back hi* neck* utid aj! Llic \m LI wus biting 
incited his neck with Ids teeth, and held him firm 
n<B in a vice., being held by the Leclh of the 
king, who wiLH strong a* an elephant, the jackal, 
firmly held by the neck, and being nimble to free 
him.seli. was in fear of death, and gave a great 
howl. The other jacksls* hearing his cry of pain, 
thought bn must have been seized by some man, 
and, not during to approach the ministers, they 
uli fled in fear of their lives. 

Through the king holding firmly to the jackal 
that he hud seized, the earth was loosened, as the 
judbJ moved to and fro, and the terrified animal 
removed the earth with his four feet on the upper 
part of the king. Then the king, seeing that the 
earth was loosened.released the jackal* and*moving 
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to and fro with the strength of an elephant, 
got. both hands free, and clutching the edge of 
the it ole, came out like a do ml driven before the 
wind, comforted the ministers, removed the 
earth, took them oil out, and stood in the come- 
Utv • urrotLijiJi d by hlfi minister^* 

XuIV at that time some person* had thrown 
awav a corpse in the cemetery., and tind pi act'd 
it on at boundary between the territories of two 
goblins [ymkkh*a]. The goblins, being unable to 
dividn the carj^t said* 11 We cannot divide it r 
hut king SOm Is righteous, he will divide it and 
give it to us; let ua go to him." Taking tta 
corpse and dragging it by the loot they Went to 
the king, and said, “Your Majesty, divide this 
and give it to us. 11 is Well, goblins." he replied, 
* + 1 would divido niul give it to you. but I aui 
dirty; 1 must first bathe.” The goblins* through 
their magic power, brought scented water pre¬ 
pared for the robber king'* use, and gave it lo 
king Silava for bslhing + After he had bathed 
they brought and gave him clothes intended for 
the robber king. He put these on, and they 
brought him a box with the four kinds of scent 
with which he anointed himself, and then visions 
kinds of flowers„ placed upon jewelled fans in a 
gold casket. When he had adorned himself with 
the flower* „ they a&kcd,, ^ Can we do anything 
elno l " The king made a sign of hunger. They 
went and brought him food flavoured with various 
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kind* oi eicolbut eft?cBc«fip ’tt'ldeh heen pre¬ 
pared for tho robber king, and king Sdava, 
bathed, anointed, dressed, nod adorned, ate the 
food flavoured with the various kinds of excellent 
AMitiieB. The goblins brought him scented drink 
in □* golden, cup find golden bowl, prepared for 
the robber king's use. Then he drank the 
water and rinsed his mouth, and, as tic washed 
his hniuhi they brought him the robber king fl 
bate!, prepared with the tivc kinds of scent, and, 
after ho Iiad chewed it, they asked, *‘ Can we do 
anything elfto i ” “ Go and bring the rubber 

king's sword of state, which lies by his head- 
pillow,” said the king; and they went and brought 
this also. The king took the sword, set t he corpse 
upright, and smote it from the middle of the 
skull downwards into two parts, and, thus 
dividing it i gave an equal part to each goblin, 
and, washing the sword, ha stood with it girded on. 

Then the goblins ate the flesh, and. being well 
disposed and delighted in heart, asked, What' 
else can we do, 0 king 1 ” “ Well, then, by your 

magic power sot me down in the robber king a 
royal bedchamber, and put these ministers again 
each in his own house," They replied, “ Very 
well, your Majesty,'* and did so. At that time 
the robber king was lying n&lrep on his royal bctl 
in the royal bedchamber. King Sllavn smote 
his stomach with the fiat of hia sword, as ho Uiy 
asleep and unconscious, He awoke in a fright. 
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and, recogtsiting king Silava by the light of a 
lump, aro*t! from his bed* summoned his courage, 
mid stood up ami uddre^ed the king, 11 Q kiug* 
in a night like this, with the house guarded, the 
door? shut, and the place inaccessible owing to 
t he guard riirfc, how did you come with sword girded 
□u and fully adorned to my bedside I ” The king 
recounted in full tdl the details of hl& coining, 
The robber king, on bearing, replied with terrified 
miijih iA 0 king, 1, although a man. did not know 
your virtue* hut your virtues are known to fierce 
and cruel goblins, devourer* of flesh and blood; 
I will no lunger, O king, be an enemy tn yon, who 
arc endowed with such goodness/ 1 Then op the 
sword he swore an oath* risked the king’s pardon, 
caused him, to lie down on the state bed, w hile he 
himself lay on n small conch. 

W hen it dawned and Lhu sun rose* he caused a 
drimi to be sounded^ assembled al! the trude-gilds* 
miinsters, brahmins, and householders, and re¬ 
counted before them the virtues of king SiJ&va, 
an though ho were snaking the full moon rise in 
tlm 3 km veils. And again in the midst of the 
*®™My Iiq asked the king’s pardon, delivered 
buck tlio kingdom to hnn H and said* lx Henceforth 
it. shall be my charge to deal with robbers who 
rise against yoiL Do you rule your kingdom with 
me to keep guard.'" Then be passed sentence on 
l he calumniator, and with his army departed to 
his own kingdom. 
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But king Bilnva, splendidly adorned, flat beneath 
the white umbrella on ti golden throne which had 
]og=i shaped like those of a deer, and a:- be beheld 
fata glory he thought, ''This great glory and the 
lives uf these thousand miniMem bting saved 
would not haw happened s if I hud not at-ted with 
perseverance* It was by the power of perse¬ 
verance that I recovered this splendour that I 
had lost, and saved the lives of my thousand 
minis Lets. One should ahow perseverance with¬ 
out abandoning one's dee ire r for thus the fruit 
of practicing perseverance ripens/* And, making 
a solemn utterance, he spoke ihia verae r 

should a martnl strive and gLfLv^ 

L*r. dot tbri vlw nuui be chi down : 

Thai trull* in my own fnto T 
A Actinia Jig H3 I vvuli-.nl Ll CMnft. 

Thus the Budhi&atta ®xpre#&Lng his solemn 
utterance in this verem, showing how surely the 
fruit of perseverance ripens in those who am 
endowed with virtue, and doing good throughout, 
lib life, passed away according to his deeds 
[karma]* [Jot. No. fil,) 



BIRTH- STORY OF THE CITY WITH FOUR 
GATES 

Foca «[ the fil'd tali* or fltatsaof ra'hinh f nt r4,f f \ 2 ?] 
occur in th* follo«iti| story i: MitUvinikJt*, “ 

4 mm) and as mlmbiinnt rf luili, the mJmlj.W- 
world b > mitigate EtatCdf pflrfintiminii. ufttha 
m kfcna of the Etvds Tins %em trttwiiitsd M3 u- - 
lim-M OklM puffery. It map bo called 
or hall with liuita pmii*Ut..ffli1. butchers ic no 
sport £ram tho pimi.ihm.Jala nolbciug sternal, »»h 

4km- eiLt to plncfrt and mvfvsd to * idler th« aiimo 
Kmrairond rtjciafc akwly wiLb. tbs popular ids* vS *bo Chnitum 

^Tb* atory wm told by Uis 3liWiT« far tbs ffidinftiAifflV of* 
bmtfcrfr wbn mEwkI ta obey lbs mmiartiB 
t Mwbin ff is emnbfi^a«d by Bydiihn ^ijilsiaing ftt tlw 0 
MittAviiidEikft " was iho diiKibcdiaftt bruthw bunieU U* s 
pw™ ddste*£e- 

I/jso ago, in the tiinu of Buddha Kassapa 1 *>f 
tho ten powers 1 thero lived the boo o! a duel 

1 Previous to the hwlori-Ml Biadilha ws iwmty-feor other 
B$ddb*4 in pftTOui *gw T of whom KartA*pii WfM tin? tweft J j 

fourth, Thsy *iw of sourw quits imhifltorjc*!. . . 

* Tbo ten (baUl of ttBuddh* iiv fcnowlftlge ef^it 

il nowlbifi and Smpo—ibK JfflOlMp ot tbe oo^hqi««* dI 
■etions. kflowbdaw of tbs different ekfuenWI, 
liw ditlcr^Pfit dkpfHitiofifl of mni* lumwlerijf* o! the bigla 
BO 



the city with four gates 


ttl 


rf gUd iuKotaatH, wlm was worth eight lliint ^ 
£Xun. His name «m Witt.eii.dJte H * 
pawiits had entered the first stage of the hjobta 
Path but he was vicious and unbelieving. At 
the death ol his father, his mother, who managed 
tire household, said to him, “ My son, the state cl 
man is hard for you to obtain ; give alms, keep 
the commandments, perform the faslHlnj e-, 
and hear the doctrine." He replied, Mother, I 
have no wish to give alius and an on; tell me 
nothing of that. I shall go according to my 
tiirma." Hut. though he answered so, bin mother, 
on a certain fast-day of the Ini! moon, said to 
him, " My son, to-day is set apart as a great last - 
day. Take upon yourself the vows to-day, go 
tu the monastery and hear the doctrine all night, 
and I will d™ you a thousand pieces of money. 

- Very well,” he replied, and through desire for 
th +3 money he took upon himself the vows* 
an early maah went to the monastery and passed 
the day there; but in order that not a word of 
ihe doctrine should reach hia ear, he lay down 
at- night in one place and fell asleep* Early next 
day he washed hip, mouth> and ? returning home* 
aat down* 

or foiraf mfifliftl powci* of mm* knowledge of th» pth that 
Jfrudfl 1C nil ftlga highrat objBc.1e K knowledge of _ 1h* origin, 
diFAfipfATu-jo?:,, l corruption of the eimlofnplntlfirt*. bbfrm- 
tioaft, Hi6dLLr.t[.LUJi& 1 iJid ■at nimcm- 
bwiris Former rtiflt«Lcei h tr.owJcdgH of diviiio sights know- 
uf the destruction if thn [wiVti OTM r 
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And liia mother thought, 11 Tc-duy my non, after 
hearing the doctrine, will come Luoie early, bring¬ 
ing the eider who preached the doctrine," and 
she got ready gruel, and food hard and soil, 
prepared a sent, waited for his coming, and, soring 
him returning alone, said, 11 My son, why have 
you not brought the preacher ? ’* " l don't 

want a preacher,” he said. "Then drink the 
gruel, she replied, "You promised me a thou¬ 
sand pieces," said ho; “give them to me now, l 
will drink it later/ 11 11 Drink it, mv son; you 
Hhuil have them afterwards.” " I witl drink it 
when 1 have got them,” So his mother set 
before liiiu the bundle of a thon^nd pieeefl t Ho 
drank the gritad, todk. the bundle, eiulL trading 
with the money, in no loEig time flairmrl two 
mdliods, 

Ih^n he thought that lie would get a .nhip and 
trade. He did bo r and said, Mother, I um going 
to d<> trade with tilia ship.” But his mother 
replied, lou are my only son; in this house 
there is plenty «£ wealth, and at sea there arc 
many dangers. Do not go." Ho replied, " But, 

1 wdJ gu; you mirnot stop me." She said, " My 
son, I will stop you,” and took hold of bis hand. 
But he pushed her hand away, struck her, caused 
her to fall down, &hxit her in, and went off by 
ship to sea. 

The ship, on the seventh day, because of Jlitta- 
Tindaka, became immovable in the deep. Lota 
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were cast 1 to find the unlucky person, find i hree 
timoft 11 ko lot wad found in Mittavindaka a Lund. 
So they gave him a raft, saying, " r Let not many 
perish for the sake of this one/ 1 and thtiy put 
him in the sea* And at that very moment fc he 
fillip sped on swiftly over the ocean. 

Alighting on the raft he reached a certain 
island. There in n crystal palace he saw four 
female ghosts. For seven days they used to 
undergo pain, and then, for seven days p [ensure. 
For seven days he experienced with them divine 
bliss, Then P oh they wore going away for their 
piinkhmenl, they said, 11 Muster, on the seventh 
day wo shall come back. Until wo eomo back 
do not be distressed, but stay here,” and they 
departed. 

But he, being in the power of craving* embarked 
on hh raft, and again sailed over the se% til] he 
reached another Island, and there found eight 
female ghosts in a silver palace. In the same 
way, on another island he found sixteen in a 
palace of jewels, and on another thirty-two in a 
golden palace. And with them ho experienced 
divine falim When the time came for these also 
to undergo punishment, he went again over the 
sea, and saw a city with four gates* surrounded 
by a wall. It was the Ussoda Loll, a place where 
many inhabitants of hell undergo the conse¬ 
quences of their deeds. But to JUitavindaka it 
1 Of. Jonah L ?, 



04 THE CITY WITH FOUR GATES 

appeared as a city beautifully adorned* He 
thought, Si I will enter this city, and become king 
On enuring he daw a being burning in MI, end 
supporting ou Ills bead a razor-wheel, But the 
razor-wheel on bin head seemed like a Mu*. The 
fivefold fetters on hi* broaet seemed like a splendid 
breastplate* and the blood dripping from tua 
body seemed like red sandal-wood ointment. 
The sound of lamentation seemed like the sound 
of sweet, singing. Miltuviiidaka approached him, 
and said, Fdlow, you irnve been wearing that 
lotus long enough, give it to roe*” il EW ^ ^ 
no lotun r it in a razor-wheel/’ kfc Yum my that 
because you don’t wish to give it to me/’ Tk? 
inhabitant of hell thought, " My paid deeds 
[karma] mu.it be exhausted* he must have comu 
for having r+truck hU mother, as 1 did. I will 
give him the razor-wheel. Bo he snidj Como, 

siTp take this lot we” And with there wards 
he tlirew the razor-wheel on Mittavindaka^ 
head, and it foil, crushing his skull. At that 
moment Mittcivindakn rccogmzed the riizor- 
wheeh ami he cried out, 11 Take your razor- 
wheeL take jour razor-wheel/* But the other 
disappeared. 

Then the Eodhisatta with a groat retinae parsed 
through the Ussada hell, and arrived at that 
place. Mittavindaka, on perceiving him, said lu 
jiim l 14 Master, king of the gods, this wheel has 
come down on my head 1 and is grinding it small 
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Hke Resumes fields. Whut is the sin that I lmvB 
done 1 11 And hi 1 spoke twp vei*fl S 

FtHTJ g*|na tViia CtHY de rJic3c*W*', 

Ul iron iiT? Uu* wmhi ilrm*biiill 
HrtT? nm I iLindflml tmd otmhnptf ; 

Wh**- ifl tlw win that l bn** T 

AU tins doura we aim* flii 
And lib* n bird ™ 1 **&*] h*- 
Whfl£ u Lltrt roftson, gr*blui^ 

Why iUH I emit ten with tbit wheel * 


Tlit-n the BodhiHftttft, kitig of I he g«K to 

explain the reason Fpoke six verged : 


A titmcb^il ihouswid da«lat Iheu got. 

And m RdcLuinn twenty rpore : 

Yk'hcQ iby kinflf^Ut on Him had pity S 
Them ^mldal t.'Jt Ili tlieir ward* K»v* efli 


Thau wcmlesl ^Juru! (J>r 
An nvtAik jmruffy, bard Lit wm \ 
I'tinn. Lo ibe fetor thou dldrt txnvB, 
Aud thw tbfl 


And from thniu to i-ho thirty'two. 

Than |o i3w wheel, too jff^rly Wm t 
Thou imuiedt. Hi rival by B»rtl t “J iaOW 
Tho wbc*‘L luvalvsi upon Itoy brad. 


Th* city* widf and bwd to fiE, 
j jjan u'itli |Nt«i Uioa tlidai wpprowb. 

Who I^r thin city J»fik m JiuU 
Tk?y aiudl be bear™ of tbo WW*. 


* So ilitt»vimW™ inl4™*iea tlw Bodhi*tl*i ** •* h * " 

• ijl'! I Lt j ! j . 
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Th^ wltfj will Tliat forps pmsqL wnfllch; 

Th.-y iTljft tlii- pathway will: nQC wcrk t 
Wha da nut knew Hint (-Hu* ft ia. 

They *hall bo bfrmra of Uv* whwiL 

PnrwW thy dsedri* *ud thy gr*itf wflaltlj eaiuiiltf, 
Fallow not grad, ail vain find useless ii it. 

And l^eed tL& wards of these who wouM thw pity. 
U (hutl 4 wfc such, tins whod stifcll not «pfin»oh i-tuaa- 


Jfittnvindiikn, „ on hearing lhi£ n thought, “Thw 
son of tb& goda knows BXACtly whnt I have doue- 
He will alflo know how long I have to bur a. I 
wiU ask him/* and be- spoke thu ninth Y&rte : 

Haw tanff upftd tuy hand* goblin, 

TliLa tortnrinR: wh«! will it nbttta T 
Toll TOflp hui# runny tboiiHAiid yoi^i * 

1 fut tlie&j. {rahliii, aay La u*a. 


Then tb& Great Being in reply uttered tj» tenth 
verse : 


thy tort lifts abort or bitfll.by p 
MittaYindukn, ijrnr th*m ini': 

Tbft wLb&I is thrown upon thy 

From hctu thou not IfLKi thy life.* 

Spying tMs p the son of the gods went- to hie own 
place, and upon the other one came great suffering. 
(Jut No. 43®,) 

* I.r t he haa %a vptmd n lifatimo in hnU aecarLkinfl la iiu 
lcumi L 
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THE PIG-FACED GHOST 

Tiifs story was told w kilo the Master woi dwelling 
at K a ] and nkimiyapa in iho Bmnboo Grove near 
gtwntthi about a certain pillared ghost. Long 
ago, in the time erf the teaching ol the Lord 
Buddhjt^KasMpa, ttere was a brother who was 
Sdl-oontrollod in body, but uncontrolled in speech, 
and who need to revile and abuse the bri'E Ln?n. 
When he died, ho was reborn in hell- During 
the t ime jjitervenmg between t he appearance of 
another Buddha lie continued to hum there, and 
being reborn from tliunco in the period of this 
Buddha "a appearance, through the ripening of ht& 
karma be came to life as a ghost at tko foot of 
the Vulture Puak near R&jagaha, being tormented 
by hunger and thirst, His body was golden in 
colour, and hm face like a pig 1 * face. 

Now the elder Narad a dwelt on the Vulture 
Peak, and early in the morning, after attend¬ 
ing to bis bodily needy^ took Mu bowl and 
robe and went to Kajagaha, wandering about 
for alms, On the way he saw the ghost* and| 

7 m 
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ftekmg him what he had done 1 spoke thia 
versa ; 

All gulden dora thy Inidy aetral. 

In. nil diriHitLOfii dOM it itmur; 

But yst thy fas* ia m a pigX 
Whnt fnriner Reticm Isaat thou divot T 

Tho ghost, thus asked by the cider whnt he bad 
done, explained in a verse,: 

With heidy jwlf-imirollod was I* 

V*l was i toiaantmtlisd in ipwwdi; 

I'lwTriifom in colour fttti 1 w 
Aa Lbca bBluikbst, Nrimd*. 

So tho ghost j being naked by the eidtr T explained 
tbo mutter, und gate the reason ‘ and. ciliortiug 
the alder, spoke tkm verd<? ; 

This in) tlkiw, Kind** I t*H, 

Th*u haat my fatfi behold: 

L'onuiut no rv lI with thy mouth, 

BueoniO not thut) n jjb«L 

Thou the elder Xartidft went for aims, and, 
returning in the afternoon with his food, related 
tho matter, while the Master sat in tho midst of 
the fourfold assembly.’ The Master said, “ Even 
before now I have seen this being." And Lo 
declared the doctrine, explaining the manifold 
worthlessness and evil results due to mt-bolia- 
vioiir in speechj and the bLosings resulting frtJiu 
right speech, And bia teaching was beneficial to 
tilt 1 fl-BBrtnihly present, {Ptifi’i-iitOiv t Ccwiffl.) 

1 I m c. whAfc kfirina hml liraughi hilm tu thm e!*4*, 

■ HratiSfun* mierm t I*y brnthfm,, 
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THE JEWEL DISCOURSE. A SPELL 


Au Huddlitsm did not disny tha EUdii. hut curly their 
ad it did not dflny the □ nitons at tin? other mperhuman 
beings ol Indian mythology, Such bnm#» in tlie older H mdo- 
Wlli F Ikbo the ^uardiim Lngofe and mil L^terin# ipfcrita of 
ChriatiAikily K mi^ht exert pr-al mjaunnci? hvbt an Lfidividcwl^ 
lo, r 4Ji round him 8 ho Buddliijt S*w tho ptm# of mn^us 
which could ward oH enmnkfl, mmi di«i»fr F ur bring ffood 
lack : fljkd hft did not auowd in canting ail bIE beM La afh-iL^ 
ftud LncantaliouAr By &p t §»aJ im: to th* ipirit* In tho name 
o( thus Triple Jewel—Budding tlvflUttrtrin^ *r 4 <J the tirdrr— 
ha might ™ their E ihhJ influent Wul even HravnPBn-n, and* 
by making offering* to Lhem W alma, would ocrtnmly ocqntro 
merit. 

All Hpirita whatever that are hero assembled, 
That haunt the earth, or through the air are 
passing, 

Let all those spirits he well-difiposed and IrindJy, 
Eb may they hoar this utterance with attention. 

Therefore attend and hearken, ell yo spirits, 
Show kindness to the race of human beings* 
Who bring by day and night to you their offerings, 
Therefore with vigiknee grant them your pro* 
taction* 

TO 
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Whatever wealth there may be here or yonder, 

Or any perfect jewel in the heavens, 

In no wise ia it equal to the Buddha— 

In the Buddha ia this jewel of perfection. 

So through this truth to u.h may there be welfare. 

Absence of lust, desire, the immortal, perfect 
Doctrine the Sakya Sage attained, the perfect one. 
Nought verily is there equal to that Doctrine— 

In the Doctrine is this jewel of perfection, 

So through this truth to ns may there he welfare. 

The purity which the best of Buddhas lauded, 
Tho meditation called uninterrupted, 

Nought is there equal to that meditation— 

In the Doctrine is this jewel of perfection, 

So through this truth to ua may there be welfare. 

The persons eight, 1 commended by the righteous. 
Who form four pairs, worthy are t hey of offerings. 
They hear ihe teaching of the blessed Matter, 
Great, ia the fruit of gifta to them presented— 

In the Order ia this jewel of perfection. 

So through this troth to us may there be welfare. 

They who with firm mind have applied them¬ 
ed ves, 

Free from desire, to Gotamn's instructions, 

1 Tls pcnn'lli on Ihn fonr itdgm of tho Eightfold 
E*cli itogu if dividsd into two cJe^i'wa, iraji M Cn 
fruit forming "f}" clmsoa or four jiriira. Sw not*, p, 73, 
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Their end attained, bare gone to the imported, 
Taking the free gift, and enjoy Nirnma— 

In the Order in tills jewel of perfection. 

So through this truth to us may t hero be welfare. 

Litrn aa a pillar at a city’s threshold. 

Firm in tbo ground, by the four winds unshaken, 
So I affirm is the good man unshaken, 

Who pondering oa the noble truths perceives 
them— 

In the Order is this jewel of perfect ion, 

So through this truth to us may there bo welfare. 

They who the noble truths have comprehended, 
The" truths well-taught by the profoundly Wise 
One, 

They, even though they be exceeding slothful, 
Xot'to the eighth re- birth will be subjected— 

In the Order is this jewel of perfection. 

So through this truth to us may there be welfare. 

He verily, when he attains to insight. 

Three things he wholly leaves behind and loses : 
Folse theory of tho self, uncertainty. 

And all there is of ceremonial practice. 

From the four belts that person is delivered. 

Nor can he then tho sis great crime* 1 wmmit— 



other IrticEkai- 


IDS THE JEWEL DISCOURSE 

In the Order is this jewel of perfection. 

So through this truth to us may there be welfare. 

Whatever act of wickedness the bhikhhu 
In deed, or word, or thinking, has committed, 

I qi possible for him is its concealment, 

Impossible for him who has seen the path- 
la the Order is this jewel of perfection. 

So through this truth to us may there bo welfare. 

As in a forest grove with tops iu flower 
la the first month, and in the first hot season, 

So did ho teach the best supremest doctrine. 

The highest truth that kadeih to Nirvana— 

In the Buddha is this jewel o! perfection. 

So through this truth to us may there be welfare. 

The Beat One, ho who knows, gives, brings the 
beat. 

The Highest, taught the heat supremest doctrine— 
In the Buddha is this jewel of perfection, 

So through this truth to us may there be welfare. 

“ Destroyed is the old, 1 the now has not arisen- 
They with their thought not set- on future being, 
The seeds destroyed, desire not germinated. 

[.life , as this lamp the wise are thus extinguished— 
Tn tho Order is this jewel nf perfection, 

So through this f nith to ns may there be welfare, 
* JJfl, bu^nfii 
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All spirit* whatever (bat are litre assembled. 
That haunt the earth, or through the air art) 
pacing. 

The Buddha let us reverence, the Tathagata, 
Worshipped of gods and men. May there be 
welfare. 


All spirits whatever that are here assembled, 
That, haunt the earth, or through the air are 
passing, 

The Doctrine let us reverence, th( lathagnta. 
Worshipped of gods and men. May there be 
welfare. 


All spirits whatever that are bore assembled, 
That, haunt the earth, or through the air are 

pPBSmgr 

The Order let m roverenrc, the Tuthagata, 
Worshipped of g ™h and men. May there be 


welfare. 


{SuUfrNij&to* H. L) 


XXX 

DTI ASIYA THE HERDSMAN 

The |U[ two won™ of the following lire not mi origin' 
™rt of the pr-oifl. They occur iudcipelldeiiit Ly mihir ^atnyUH a 
> T ikAyH r iv. U 'H, -mhuiv iht-y form fen® nf Hit tempifrijoiis *f 

Mlitt. 

DiiAsrrA : I hava boiled my rice, my milking have 
I ended, [dwelling, 

Oa tho bunks of the river Mahi, with equals 
Hoofed is my houee, my fire alight—■ 

Then il it be thy wish, now rain, 0 sky. 

The Lord ; I aru free from anger, BtnhborrmwB 

have I ended. 

On the banksof th e river Mat! for one nigh I dwelling, 
Unroofed is my bailee, my lire 1 extinguished— 
Then if it be thy wish, now rain, O sty. 

i | (f ikv fire at Iu*tA, The wb* thought ueexin m Uia 
icknm uttwanOo (uxlufia) of Fuddba at his enhtfilmmmt ! 
Ttirough Hi* numbferleea rOwul ut bErthf 
All fruitlessly my muteo ha" Ijeen* 

Seokifhg the buildar of ihft ho™ th& body]— 
Eirib again rnd ®RTun m p*m. 

HoLiwb'.tilc^.r, I bftbuld the® now, 

Again a house thou a bait not build ; 

BomuHsiiod art ihy rait^ra all. 

Thy ridf[B polo sbo is dwtru^ 

FfD* Ctdiu birth 3 ! elemoiiU* my mind 

D^trtioiiun ol deal™ h** bed. „ 1FJ , 

{l 1 m TfW pf-h 1 flJ, 153, IJHJ 

m 
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DlfAS ; Hero are no gadflies, found to poster m-? p 
In the meadows deep Ln grass. the oat tie wander p 
They can bear the rain, when it shall come— 
Then if it he thy wU h, now rain l O sky* 

Tmlc Lortn : Firmly bound h my raft, and wdl- 
constructed, 

To Lhn farther shore I have crossed* and left the 
torrent, 

Now no longer I need a raft— 

Then if it be thy wish, now rain, 0 sky_ 


J)aAa\ : Dutiful ia my wife, not wanton is she, 
Long with me she has lived, the charming one, 
Nought that ia bad do I hear of her— 

Then if it be thy wish, now rain, 0 sky. 

Tins Loi’.u; Dutiful is my mind, delivered i* it, 
Long has it been well-tamed, and duly practised, 
Nought that m bad is found in mo— 

Then if it be thy wbh, now rain, 0 sky. 

Dhajt. : Self-gained h my livelihood and my 
earnings, 

My children r healthy* ore gathered round about 
rue, 

Nought that is bad do I hear of them— 

Then if it be thy wish, now rain, 0 sky. 


10ft DHANITA THE HERDSMAN 

The Lord : Of no one whatsoe'er am 11 he servant , 
With what. 1 cam through aU the world I wander. 
No need fa there to me of wages— 

Then if it be tHy wish, now rain, 0 sky. 

Dkaio ; I have cows, and I have calves, 

Cows have I in calf, and cows for breeding. 

Also a bull have 1, a lord of cattle— 

Then if it be thy wish, now rain, 0 sky. 

Tite Loro : No cows have I, no calves have I, 

No cows in calf have 1, not cows for breeding, 

Nnr even & bull is mine, a lord of cattle—- 
Then if it be thy wish, now rain, O sky, 

Dhait, : The stakes arts well rammed in, not to 

be shaken, 

New are the ropes of munjo-grasa, well-twisted, 
Nor will the calves be able to break through them— 
Then if it be thy wish, now rain, O sky. 

The Lord : I as a bull have broken through the 
fetters, 

Have crushed, aa an elephant,, the galuccki creeper. 
No more shall I the womb nf existent enter— 
Then if it he thy wish, now rain, O sky. 

Then at that, moment buret, a mighty storm-cloud, 
Filling the earth and deep expanse of ocean, 1 

l Victor Henry takfa it to lw tutilrrainod tit a'- Itto ircnUli 
at Dlnyiiffl is duatieyed in tb atorfii. 
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And hearing the raining of the sky, 

These words did Hhaniya the herdsman uUcr t 

" Gain no wise email indeed is ours, 

Who see the Lord, endowed with eye of wisdom ; 
To thee, 0 Lord, we coma and seek a refuge. 

Re thou to ns the Master, 0 great Muni, 


1111 Dutiful is my wife, and so am I, 

May wo lead in tho Blessed One* a holy life. 

And crossed to the farther shore of birth and 
death. 

So may wo make an end of grief and pain ** 

[MifcA : He who Is rich in sons delight# in r ona. 
So he in cows delights, who is rich in cows, 

For in the passions is the delight of man ; 

He who is passionless finds no delight. 


The Lord : He who is rich in JsOH3 finds grief in 

sona, 

So he in cows tinds grie£ H who id rich in cows, 

For m the passions k the grief of man : 

He who Ls pasatanlefiB is free from grief ►], 

(Sutto-Ni'pBto, L 2.). 


Tliii k ond of thfl jwallek mih th# Kflw 
hy F^lki-D, b* MmpHU thft p amble of the rich 
who piillfl dflvn Ilia Lmmivi ftiid bhiJiia gfpfitar, Lukif * - 
Id—. The munfl Rfcimijj’ft atonn* 41 wmatif- 
Other pumllato in lb* earn** wufk m ia *- ** *“? ,v! . 

Li rupfyiichcd fur ant working. Hn lupins# : 1 “ 0 - 7f ‘ " 
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i\,m, r Laugh Mid ’Kaw, and, having eo^fl, T - ■ - Fftlih 
u the seed* virtu* the T&m t wisdom my yoke and plough, 
mAduty tha plough-wife, mind the muna* witaMalftim l \w 
lilciu^tui hare oxiil gnad. Blrnugtb !■ my ui; bearing ul-i? io 
Ih# ralui of cotteentratiim [yoga] ho goes without timing bark, 

wh h-ber Laving roud On’t'’ does not grnnvt 1 r cl jotfcii v K n« 

*■ &!y Fate WttftoHll oven until now, and I work." 

1_L 2, 4, |J, Tha taking of life* lolling, auttnijb binding 
■lolklktigi King* fraud, and dscapt i nn . ^ < this is injpitr+Lj ( 
but not the euting of flosh. Ni*j tiler tha flnati of fLsh, nor 
fasting, iiivr lbs ttmiiurt, rnitttd hair. Jiff , or rough skins, 
nof ev an the many mimartai perumOos in thfl world,, tor faynms*. 
ahktkm*, &aerifiotiip «d wttf*hip ctl tbs BBMOnJ. purify * 
Tiiiortal who hail mat awrcrtiTu* kna doubts/ 1 CL Mmtl* 3tv. 
li “ Not that whkh #nlerath into tiio mouth dunk I h W 
man, 11 __ . 

ITT. 7, " 1 .mi lit uiLTLvaiftd king of right consul* 

[dh&mmil; with rigbt™im«w I turn the wheel* * wh^l 
that L= ittr&fitik'* CL -T<ilu l_ aviii. 37 f “ Jrtttll answered* 
Thou fcayrat (hat I JUns king " 

Hu? ItLaoourae on ELrcrfiutl [It L 2) fcmsl an MCflanl of the 
Tempi atinn by MDua 4Matt. nr.). The story of tho dlttJtpi* 
walking on th* u-ator (Jbl, Vo. Iflfl, above* p. 7fi) may 
be compared with St. Pi'tnr in Mail., xiir. fcft, ff- 1:3 I ho 
story of the Orettt. Renunciation (p. 112) Eho words of Kif4- 
gotaanl tint! 4 * porolkl in the iftybg of the wdmiui nut of the 
multitude, xi^irtind in Luke *i. 127- During Hm’ [fHtivitiss 
aL Guirt 4 nfr 1 a birth (hi ascetic. Astia <ir KAln-Do-ruJji, likfl 
■tin,*-,-n in Luke fl + *L<kb homA|e to ilia iniaaib, and 
beoau^? 1 ho will not live to (?oo him na liudiibn. 

A curi-juft B luii'JJ uyt phriM& occurs in i-lm 2-pislJe of Hi'. 
Jointw til. n, J 'tbe wbfW of birth 11 (ft.V. margin). which ii 
1 >rEift , [ : i’o]Ji r idjvnikjiJ. with Tlui Snn-krit hiujib^ tfl4Tf?ii'>'?4- , rn f^ir 

Uwi Chain of Cwin.Ltinn, p. 1)7. Dr. Cmu **J* t ” TL 10 r^j-.|H--ar- 
aaca of Ihia pecruHarly Buddhirtie terna in she ^»?w Testa- 
punt in 4^'rromly inont ■lariling and iug. But 

the Ictldrfnoy now is to cofiaidor thfl idjon tli.aE ChriatiMiliy 
anything la ita origin m Uudillihm oo c^mto illiiiOfy. 


XX 

BUDDHA’S VISIT TO CHUNDA 

two following’ are from lira PultH *rt Lbs Ojwa\ 

DecoraCj nn HflQimt of Olg Inet low rtiOPtlw of th* bfp of 
Hud4Iiii r Tltfl ffrfkl which BuiMlm *to nt tbo nj'id pi'cmiled 
by (JJiuEida haa bwd. «t ^tcd. to Ilhvi? barti ttorJt- h'or ihlf 

them ia fin foumE^liou, fruL Moohjr WilLiam*, who wm 
flmtoAtfld by it itrong mbBLrj-niuy iptrit, rvua ■sutsrlEd lb Al 
+l thi- eCOTy is thnl QlUtttxri. died from mtfftg too moob pork." 
The itord which in imed ta not wtikurt inwii'uw t the wcusl use-cI 
for nn-rk T bat flfasniwKyniii, which liter (illy tiii^iaB " b-nr # 
noft [fwjd) + ,H and to CUfl il pork ifl inertly a bad ipiemr It ta 
gmmdJy agreed i?Oii r by acholiim fr,^ r k. EL Nr -.iir.onn, PmF. 
Rhya David*] that it win mtfflo, irtdtrurm* winch 

*till grows on tho ilo|M 23 ol Hfc HiTDftTJiyBs T end ia f'fllL-n by 
btiftlln 

The Lord, after staying at Bhoganflgnrii a® hmg 
aa he wished, said to the elder Amanda, “Comet 
Amanda, wi? will go to PM." ^ Yes, reverend 
^tr a ” the elder Ananda replied. Then the Lord, 
with a great retinue o! brethren, proceeded lo 
Pftfa, There the Lord dwelt at Fiiva in the 
mango-grove of Chunda, who was of a family of 
smiths. Now Chunda- the smith heard that the 
.Lord had arrived at Mva, arid was dwelling in 
his mango-grove* So Chunda the smith up- 

m 
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proachetl the Lord, and, having approached, ho 
saluted the Lord, and E»t down on one aide. 
Ah he sat on one aide tho Lord instructed, aroused, 
incited, and gladdened him wiih a discourse on 
the doctrine. Then Chanda the smith, instructed, 
aroused, incited, and gladdened by the dtseourRO 
on the doctrine, said to the Lord, “ Let t he 
reverend Lord accept food from me t-o- morrow with 
the retinue of brethren.” By his silence tlic Lord 
assented. So Chanda the smith, perceiving the 
assent of the Lord, aroso from his seat, saluted 
the Lord, and, passing round him to the nglil, 

wont away. , 

The nest day Clmnda the smit h caused to Iw 
prepared in hi house excellent food, hard ami 
soft and much truffle, and caused it to l» an¬ 
nounced to tho Lord, “It is time, reverend dir; 
the meal is ready.” So tho Lord, in the morning, 
dressed himself, took his bowl and robe, and with 
the retinue of brethren went to tho nlnwio of 
Chun da the smith. On arriving ho eat on the 
appointed seat, anti said to Cbimdtt t c Emit , 
,k Searo me t ChtincK with ilie truffles that are 
prepared, aud serve tho retinue of brethren with 
the other herd and soft food prepared. tea, 
reverend sir,” assented Chnnda the smith, s™ 
served the Lord with the truffles prepared, 
and the retinue of brethren wuli the other 
hard and soft food. Then the Lord said to 
Chanda the smith, “The truffles that remain, 
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Chuuda, bury in a pit. T no one in the world 
of gods and men. of Mam, ol Brahma* or among 
ascetics and brahmin^ gods and men T by whom 
it could ho oaten and properly digested, except 
by the Taihagata," " Yes, reverend sir." Ah- 
sented Chunda. and, burying t]ie remaining 
truffles in ft pit. he approached the Lord p and. 
having approached* ho saluted the Lord and tat 
down on one Bide. As be sat on ode aide, the 
Lord instructed, aroused, incited, and gladdened 
bim with n discourse on the doctrine, and then 
arose from his scat and departed. 

Tben there arose in the Lord, after he had 
eaten the food of Chunda the smith, sharp pain 
and dysentery, and violent mortal pains Fct ixu 
Conscious and soU-poeseeBed the Lord endured 
them without anxiety, and said to jho e]dor 
Ananda, "Come, Annnda, let us go to Kosinira." 
" Yoflp reverend sir,” the eider A minds assented. 

[McJiapariniMitna 8, IV.) 
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THE DEATH OF BUDDHA 

KitoxIbI (n<nr Knaih), to which BwldUn jtiuraiiy«l atlcf 
raoTaring frum life riukwsas, wns in th* MtLtmn wuntry, ntxnii 
I4(i - 'iW owl of Siivstlhi i (Uid it wm thurft wfinrs he 
bis lari iriitruetions *ml p«aB«i ftway, In tlm *W* ™ 
myntlo ocst(WT dowfibed beluw, Iho firs- fate W snllfid ISmUM. 
or mj-Btic nusditatlmiH. T|mm n-ro lIu. W lunw 
til m-tiLch thn TM-rafjQ mfdLmiinn- ii mil lUstinct trnm llw) 
cbjrat. Thi-y will bn found Swwfbed m Rbya Duvids' 
Ilwiidhiim. p, 175. Th* four Idghftr itn£n» wlitfih <Jj# 
Ll Link*" r cmJ objuQt are idrtMWmb aro uaEEt-il nltumnmnU, 
Si lit, then tvuXlj eight utteinmentu utammsdhtg to the 

eight drirrwfl, Thnn w night -Blague coiTtiapoikd VO the higher 

diraifias of the ueStimm- T3io imive™ ooasiis.i of chr« 
griAV ili's-kffiniw. hjbuuTOBrft. the ddmAm of «s™*J dnire, 
rup.fcvacar.h, tin* world of fcrm in four dejTTijn, corri- pcHitlins 
to the lour of ]htnii H mid tl» farad™ world, to 

whiofa aumspeiid iho four higher <fogr&si of ratvy* 

The^t the Lord Gftid to tlio elder A u m d a p 1 It 
may bo, AnatidA, that you may think, p Fussed 
away is the utterance of the Muster, we have a 
Master no more, 1 Not so, Armada. La it to be so 
regarded. The doctrine and discipline which 
have been taught and laid down by me is the 
ill 
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Muster alter my departure. And as now, 
Ammda, the brethren address one another ns 
4 friend 1 [tt*™*?], after my departure they are 
not so to address therm An elder brother is to 
address a younger brother by hLa name, or family 
nuni^ or tho berm “friend/ and a younger 
brother ifi to address an elder broth eras 1 reverend 
fir 1 [tAa^vfsX or “ elder f [ayffff/rtd]. Let the 
assembly, Anonda, if it sn wish, alter my death, 
abolish some com mauds ul minor importance. 
On Channa, Ananda* after my departure the 
brahma-pnnisliment is to be imposed/’ ’ r V\hit, 
reverend nir p hi Lho bmhma-puiiiiiimeiit i 11 * b The 
brother Ghunna, Ananda, may say what he 
wishes, ho is not to bo addressed by the brethren, 
nor admonished* nor instructed™ 

Then the Lord addressed the brethren, It 
nuvy be, that even a single brother may be in 
doubt or uncertainty about the Buddha or the 
doctrines or the path or the course of conduct. 
Ask* brethren; do not with regret say afterwards, 

1 The Master was face to face with us a aud we 
could not ask the Lord face to face/ At tlw=& 
words the brethren were silent. [A second lime 
and a third time the Lord thus addressed the 
brethren,] And even a third time the brethren 
were silent. Then tlie Lord addressed the 
brethren, 41 It may be. brethren, that you do not 
ask out of reverence! for the Master; let a friend 
tell it to his friend.” At these w ords the brethren 
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irons eilent. Thon tho eldt'i Ananda ftdilrPSBpd 
tho Lord, 11 Wonderful, reverend sir, marvellous, 
fevetend sir, in tills usaeitibly ol brethren thflifi 
ia not even a single brother wlio is m doubt or 
uncertainty about the Buddha, or the doctrine, or 
tho issamblv, or tho path, or the course of con* 
duet," “ With faith,. Ann tula, have you spoken, 
and in this matter, Ananda, tho Tathugata hoe 
tho knowledge that in this assembly not even a 
"ingle brother is in doubt or uncertainty about 
the Buddha, or the doctrine, or the assembly, or 
the path, or the course of conduct. For in this 
assembly of five hundred brethren the lowest 
brother has entered the itftniB, is not liable to 
1» born in a lower st ate of existence, is sure, and 
destined to attain perfect knowledge." ^ Then the 
Lord addressed the brethren, " Well then, 
brethren, 1 now exhort you. Impermanent are 
compound things; strive with earnestness ” 
These wen' (he loat words of the TathSgata, 
Then the Lord reached the first Ecstasy, and 
ascending from the first ho reached the second, 
from tho second he reached the third, find from 
tho third he reached the fourth. From the 
fourth he reached the abode of infinite space, 
from the Attainment of tho abode of iiifinito 
apace he reached the abode o( infinite coiiado u=- 
nc-Hs, from the Attainment of the abode of iiifinito 
consciousness he reached the abode of nothing" 
ness, from the Attainment of the abode of 
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nothingness he reached the abode of neither per¬ 
ception nor don-percept inn T and from the Attain¬ 
ment of the abode of neither perception nor non- 
percept ton he readied the destruction of sensation 
and perception. Then the elder An rind a addressed 
the elder Awimddha, “ Reverend Amiruddhit. the 
Lord bag attained Nirvana,’ 1 11 No, friend 
AnanrU t bo Lord has not attained Nirvana* he 
haft attained tlio destruction ol Hccaation and 
perception. 11 Then the Lord from the Attain¬ 
ment of the destruction of sensation and percep¬ 
tion reached the abode of neither perception nor 
non-perception^ from the Attainment of the 
abode of neither perception nor non-perception 
he reached the abode of notiiingnira, from the 
Attainment of the abode of nothingness he 
reached the abode of infinite consciousness, from 
the Attainment of the abode of infinite conscious¬ 
ness he reached tho abode of infinite space, from 
the Attainment u£ the abode of infinite space he 
reached the fourth Ecstasy* from the fourth tho 
third, from the third tho second, from the second 
tho first* from the first the second. from Lho 
second thy third, and from the third the fourth, 
and immediately after ascending from t bo fourth 
the Lord attained Nirvana 

When the Lord attained Nirvana* at the Lime 
of the Nirvana, them wa^ a groat ^Linking of iho 
earth, terrifying and frightful, and the dLrum-i of 
tho gods resounded. When, the Lord attained 
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Nirvana, at the time of lhr> Nirvana. Brahma 
Saluuupuli uttered this vewt-: 

All IxmiRi tn li» world mmt I' Hf- 
Tiii-Ir uompouiii aolv ™ 1 fatsd dtaiiltenr. 

Bfj F-uch * iUalcf M «»i hit* 

A mun imrSvuDrd in thu world. 

TJv* Lord endowed wish dll tlua 
Tim Ail vow, tma nafillffl. 

When the Lord attained Nirvana, at the time 
of the Nirvana, Sukka, king of the gods, uttered 
this irane: 

lanpfffnwmt ill* compound 
Growth u thrir nMure ud detity i 
Thev gfrtaw up, Mid tfwy e»Me n^mn F 
Uwtl id it *W they ptM» away. 

When the Lord attained Nirvana, at lhe time of 
the Nirvana; the elder Amiruddka uttered these 
verses: 

No Lrofttljfld lie- in ur out 

With fim-flicd mind, tbu Holy one, 

F»d from d^ree, in rating 

TUen when thu £Trj*t tjnge pnned AwAy* 

With mind tnuh*k* 0 . rQ»uhitc + 

Did he wldxt ilifi auffermfi. 

Ai tha -Eitinailnn u*t a Ifoinff, 

Even bh> iw his mind "i release 
i ^a^ufjoyerm, "Thfr ralilt of the temporary collocation 
thn Mfengtttaru (klwzutiui) of mental And mistunnl if™*' 
tits I^hi ffh f?™ to e*ah bcuuf it* outward Arid visiJiUj 

mh*m, it* individuality. 4-ta is hen nnl the nor Id in oiir 
icurid, hut tho locality in Ilia Bnddhilt imiyortiri whioh 
An individual oerupki until it u di^.nJv«L''— I'roL Hhy* 
Davids. 
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When the Lord attained Nirvana, at the time of 
the Nirvana the elder Anantla uttered thte verge; 

TLlgu was a tt’iriFyinjz dnfcd. 

Thou ww a frightful a hi’ mid fr>n«r F 
Wlhftrt Sift ndomc-ii with nil the ai^ui , 1 
XliB AJI-wiml Uno, Nirv^B* nmchptl. 

r A/rtAfJibbd net $. VJJ 

r A HurMtiJi Ij ns thirty-two rokrltH Or nigci* m hit body, 
and ^ighiy minni: lutiFfcji. Bom* of tUnee art- dMunguiiisiiblia 
in dUir.iiEw h-iT Huddlm* tho c-onicnl ptotubarmn-a ol Ths 
nJi nti, and t.ha hair in abort eLLrU t wfaMi 1* r^pr^urttod by 
5 iiia.ll kmiba Oti t\m bd^L At Qm & F*al llenuiuriMioa Jm cut 
hlrt hair abort, and it Fpuuiupd two fingans long fm Ufa. 

The powers epuken of by Hrabixi* iw tjw tea pomri of 
A fruddhn- S« tfu? lidt on p, 00. 


XXII 

THIS NON-EXISTENCE OF INDIVIDUALITY 

fnn tjys iwz* follmniig pa*i&a$ies from llm Question* af MiUnSa 
*ee tho Intrddtuifcini^ pp- ^ 

Tin? Ji7iii(4 fll I Tig mdividunl Ul tb» foUnwing in not tlie 
fL cioai of & fact of vxihtt'U.**, but of ibo th«»y whlah wa* 
thou and li «iill bakl* Mm*. Tbon? il utt» pcmaiient mtity 
IHlulJ tin? paa^iiuj pliiifiQiug£ia p wUcli. piv-iw unity to whai we 
imU tbo imSvidc2 Our own theory of IM soul, which him 
tmtm down from, Pinto, h« latwh in Kioumm with tbp Atman- 
thaoEy dppewd by In om* Wipeet both Finlo and 

2f«jiinD«a iu&kd iko sumo loElfMil point. If you Eisf«l nJfe 
*nlity behind ao ifniividuai man, yuu mmt ah*o touLcnlEy 
infer it bfiihknl wr.ry indiTithUi] thing, tech ss a tJiiinOl. 

rejects both cuiilic^ h and I'lftto equally logically 
ano#p_t both. His reft] llE ion is nor idcntici*! with t. bi■ • Isvlinu 
viw* r bul if is cm aoe^ptana* of tho snow that it ia main than 
the Udltikufitl porta which iruikol ft thiujl what it is. In 
eanji Iking—o bad, ia Plato 1 * rxample— lie Rteumt* “ febs 
tjjcifliistsee of iomif onf Pafui, which. includes tho tiLiincrhua 
particular tMnjm to which we apply thn name name M X ), 

Now king Milinda approached the elder Nlgasenu, 
and, having approved* ho exchanged friendly 
greetings with him, and after the customary 
ealiitatiena he safe down at one side. And the 
elder NSgascna returned the greeting! whereby 
he won the heart of king Milinda. Then king 
Milinda said to Nagasena, 4i How Is your reverence 
nn 
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known* what is your name 7 Pt u 0 king, I am 
known bs Xagneena, my fellow brethren address 
me as N&g&aenfcj but whether parents giro the 
name Nagascna, or Eurabcna, or Ylrasena, or 
Sihascna, nnvetibekt&S, 0 king, Xlgaaona and go 
on is a term, appellation, designation, u mere 
name, for in this matter iho individual docs not 
eodat.” 

So king M Hin du e=aid, J( Let the five hundred 
Greeks and eighty thousand brelliren hear me. 
Thus says this Nagaseim, that in this matter the 
individual does not exist; is it a wise thing to 
approve of this 7 T1 Then king Milinda said to 
Xagasana T "U, reverend Xagosena, the individual 
does not exist, who then gives you your robes, 
howls, dwellings, and medicines nnccEanr y for 
the tick 7 Who enjoys them ? Who keeps the 
commandments T Who practises meditation 1 
Who realizes Ximma of great fruit T Who de¬ 
stroys life 1 Who takes what is not given \ Who 
indulges in evil lust 5 ! Who speaks untruth ! 
Who drinks intoxicants 1 Who commits tho five 
crimes 5 that bring their fruit even in this life ? 
Therefore there hi no good, no bad, there is no 
doer of good or evil doeds, and no one who causes 
them to bo done. There is no fmit or ripening 
of the fruit of good and bad actions. If, reverend 
N&ga&ena, any one were to kill you, he would not 

1 The fir*t tfv* at tha in great SrLiaW EjiEnSiarvF^ m till 
DLWDLCrafi, sw p, 101. 


120 NONEXISTENCE of individuality 

bo guilty of taking life, nor have you oven a 
teacher* or ina tractor, or ordination, When you 
gay that your fellow brethren call you XngaBCna, 
who In tliU matter is NfigfusfflJi % Can it bn* 
reverend dir, that NSgaflftna is the hair 1 i 
11 Xu, 0 king- 11 J£ la ho the hair of the body t" 
“So, o king. 3 ' Li la Nagusami the nails, teeth, 
fikln, fleshy hincwSj bones, marrow, kidneyw, heart, 
liver, abdomen, spleen, lungs, intestines, mesen- 
tery, utonmck, excrement, bde K phlegm, pus, 
blood, sweat, fat, tears p per uni, s&livn, mucus, 
lubricating fluid, uxino g or brain in the head f ' p 1 
“ No, Q king. 1 * “ Can the body be NSguwn& ? 5t 
11 No, O king.” 4 H)r the sensations, the percep¬ 
tions, the predispositions {ekmentfi of the mental 
and moral character"], or the conjicimifctieG!} l 11 
"No, 0 king/’ ifc Then, retread sir, is Nilga- 
BQiia tho body; sensations, perceptions, predis¬ 
positions. and consciousness combined I ** “No* 
O king,* 1 4L Well, reverend sir* is NSgasena any- 
t hing eke than these five l ” 44 NO| 0 king.” 

4t Reverend air, I ask and ask you, and do not 
perceive Nlgauena. 1$ Nagasenn Anything bub 
a mere word 1 Who is Nagasentt in this matter ! 
You are uttering ft falsehood ; there is no XiLgft- 
Bena. 11 

1 Tlu§ Uat ii ihff Formula ol lJjb thirty-two pwifl of the 
b&dy* A nub| j jct ol mcn±lt*tkm for rsatimifl thrs cltrEtrmn cl 
the ifripi'rmiiLnnace of thing* It ootrure in the Erat ficcUon 
of ifr-p ixitj* C&IJvGtLnn cl Diatcunef, 
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Then the elder Nagascm said to king MHindii, 
11 You, G king, an? of noble birth and very dcli- 
calmly nurtured; when yon walk at midday 
with your foot on the hot ground and burning 
gravid, lreading the hard pebbles and stone*, 
your foot hurt, your body is wearied, your mind 
k afHicted, and the ccmRcioiiHiieSB flriieo that your 
body ia pained. Now, did yon come on foot-, or 
m a carriage T ft "I did not come on foot, 
reverend sir* I came in a chariot/* ,L li your 
majesty came in a chariot, explain to rue what a 
chariot is. Can the chariot-pole be tine chariot, 
G king f f * " No, reverend eir" "Is the axle 
the chariot ? " "No, reverend sir,” “Are tko 
wheels, or the frame, or the bciiinor-fltafF, or the 
yoke, or the re ins. or the goad, the chariot J " 
ft No t reverend bit/' "Then, O king. is the 
chnriot all these parts T ,T “ No, reverend rir/* 
" Well, O king, is the chsiriot anything else than 
these 1 TT "No. reverend air* 1 * " O king, I ask 
and fwk you, and do not perceive a chariot. I* 
* chariot * any thin g but a mere word ? Wlmt is a 
chariot in tLd -9 matter ! Your nmjesty is utter¬ 
ing a falsehood t there is no chariot. \ofo 
the firat king in all India: of whom a to you 
afraid in uttering a falsehood 1 Let the live 
hundred Greeks and eighty thousand brethren 
hr-ar me. Thus says Urn king MilLuds, that ho 
ciLine in a chariot, but when he is asked, B If youf 
majesty came in a chariot, explain to me what, a 
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chariot Ls t ' lie do cs not produce a chariot; h* it 
& wise tiling to approve of this! 11 

At these words the five hundred Greeks ap¬ 
plauded the elder K^n^niv, and. said to king 
Mjlimla, “Now lot yetir majesty talk if you can,” 
So king Milmda* said to the elder Nagasens, 
“I otter no falsehood, reverend Xoga&ena: re¬ 
volting from the chariot-poto, t he axle, t he w heels, 
the frame, tho banner-pole, there is that which 
goes under the term, designation, and name of 
chariot," “ Well does your majesty nndedtand 
what a chariot and oven so, resulting from ray 
hair, and so cm [the thirty-two parts of the body, 
and tho other groups of elements], there is that 
which goes under the term, de^ignat ion, and name 
of Nagasena, But in the strict sen&e there is 
no individual hi the matter. And it was said 
by the slater Vajira, O ldng s in the presence of 
the Lord : 

Frn just as whcti tts porta lire jokbed, 

A chariot,, ws 'Em t^moed, miffs, _ 

Bo wh-rn lbs klioJsdikHfl or cj win tuned, 

A being Lhm exiatflp w* »y, 

11 Wonderful, reverend Nsgasonn, marvellous, 
reverend Xug&scna, most excellently have I he 
int r scats q meat tons been answerer!. If the Buddha 
were to stand here, he would applaud. Well 
done, well done, Xlgaaena, cxceHenLly have tho 
intricate quest long been answered.” 
of M Hindu, 25 ff. j 
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NON-INDIVIDUALITY AND MORAL 
EESPONSIBIUTy 

The king eaid, "Barrerend Nagawma, wind m ro- 
brn ! Ir The elder replied* ** Mind and body 
[name and form], O king, are re-born. 15 "I* it 
this mind and body that is re-born i M 1,1 Nat 
just this mind and body* 0 king, but with this 
min d and body a man do&s deedn [karma], either 
good or evil, and t h to ugh these deeds another mind 
and body is ro-bom/* “ If, reverend hit, it m not 
just ihm mind and body that h rc-bom, surely be 
will lie liberated from his oril deeds 1 1T The elder 
replied, " If ho were not rt^bom, be would bo 
liberated from bis evil deeds, but just became he 
m re-born be is not liberated from bin evil d©edfl ” 
11 Give me an example." " Just ns if, O king T 
a man were to steal a mango from another man, 
and the owner of the mango we re to take him 
and bring him before the king, saying, 4 Yonr 
majesty^ niy mangoes hove been stolen by 1 his 
man 1 ; and the thief were to reply, 'Tour 
majesty, I did not lake Ids mangoes. The 
mangoes that hfi planted are not the fiaine iti 
those I stole, J am net liable to punishment/ 
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Now would ike man , 0 king, be liable to punish¬ 
ment 1 st 44 Yen, reverend sir* he would-” 
41 Why 1 11 41 Whatever he might- my, he could 

not deny the first mango, and he would bo liable 
to piiiikhmetu for the W/' Even m, U king, 
through thiri mind and body a man does good or 
evil dcfedsp and through those deeds another mind 
and body is re-born. Hence be is not liberated 
from his evil deeds, - * * ri 

“ Give me a fur Liter example, 1 " "Just m if# 
0 king, a man worn to buy a pot of milk from a 
cowherd r and were to leave it in his charge find 
go away. Baying, 4 1 will come and take it to¬ 
morrow 5 ; and he were to come the next day, 
when it had turned to curcla, and na.y f "Give me 
my pot of milk,' and lie should give him the curds j 
and Lilts other were to s&y, s I did not buy curds 
from you; give me my pot of milk* 5 The oilier 
would reply 1 Without your knowing it f the milk 
has turned to curds- 1 If they came disputing 
before you. In whose favour would you decide 1 11 
11 In favour of the cowherd, reverend 
“ Why l tf 11 Because, whatever be might say r 
nevertheless it is just from the milk that the 
curds are derived. 1 * “Even so t O king, through 
this mind and body a man does good or evil deeds, 
and through those deeds another mind and body 
id re*bom. Hence he is not liberated from bia 
evil deeds,” “ Yon arc a clover man, Nagaaena/* 
(QiiiLjiiotix of Milindn* 40 fL) 

fhiiii If B'mOf f du^ i Fwf, M* £Mv* and Jiylrtfcsffj. 
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